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Translators note 


In front of you is a translation of the excellent work of Imam 
Ahmad (d. 241h) - rahimahullah — named: 


usb nb cle oglotig OTA alice oya ad IS Lad Arogl Sob ji Le od 


The answer to the Zanadiqah and the Jahmiyyah regarding 
what they doubted of the unclear of the Quran and they 
interpreted it to something other than its true interpretation. 


The translation is based upon the tahqig (realization) of Daghash 
ibn Shabib Al-‘Ajami while also looking into the tahqigq of Sabri ibn 
Salamah Shahin at the same time. 


In the tahqiq of Sabri ibn Salamah Shahin, he narrates some quotes 
from the latecomers in the introduction from himself which 
indicate that there was a difference of opinion among the Salaf 
regarding declaring takfir upon the Jahmiyyah who said that the 
Qurān is created. This is not true at all. The Salaf agreed upon 
declaring takfir upon those claiming that the Quran is created due 
to numerous sayings and deeds of kufr this opinion entails. I 
therefore strongly warn against reading and believing in this, 
rather the first guidance is the best guidance. Furthermore, 
everything which is in [square brackets] is not in the Arabic text. 


Iask Allah to benefit the author, the translator, the reader and the 
one who aids in spreading the Tawhid and Sunnah in a time when 
many have left it. Finally we ask Allah to make our deeds 
sincerely for Him alone. Allahumma amin. 


Abu Hajar (2021/1442h) 


The text and translation of the book 
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Introduction 


xdi ay) Achy Je oe eios Jis A e tdi es etd ua ee ABI A uns 


ws 14 sah) ene A92 ad DELI 295 aA a» Af Gy qe a Goal toh 
ass alg G psg AL ibl Aie Ó coa; QU due gs AES Ep xe ax gl ULM mL 


eel cns 


In the Name of Allah Ar-Rahman Ar-Rahim. And Him we ask for 
help. And may Allah send His blessings upon Muhammad, his 
family and His Companions altogether. 


The Shaykh, the Imam, the ‘Allamah, Shaykh Al-Islam Abu 
'Abdillah Ahmad ibn Muhammad ibn Hanbal Ash-Shaybani - 
may Allah be pleased with him and reward him with Paradise, 
and forgive us and him by His Kindness and Generosity — said: 


bga sc d) do ts 655 eod Mb ts is AN a t$ ou dE a dee eel ada 
3 y d$ pa SS qued! Gat Al yg Syed Bahl df oues 542. oS LE ei 


- eee oh D els uds e af ses us dais M a6 Quo t 2% dia 


All praise is due to the One, who in every period of time between 
the messengers let there be remnants from the people of 
knowledge who invite those who went astray towards the 
guidance and they have patience with them in the harm (they 
afflict them with). With the Book of Allah they revive the dead 
and with the Light of Allah they make the blind people aware (of 
the truth). For how many of those killed by Iblis (i.e. the Shaytan) 
have they not revived, and how many among the arrogant and 
misguided have they not guided. So how good (is not) their 
impact upon the people and how ugly (is not) the impact of the 
people upon them. 


Vies ga & if lie 5 Chat dus «cada Quests «cali e Ál e is NES 
óI de dii oue aus iue Spat ous 5,28. Loud a S, e$ adi Jue 


OA G pt ÍGE biks AIS g stie our En ule ie dh Us as di os 


They negate for the Book of Allah the distortion of the extremists, 
the false claims of the false-doers, the misinterpretations of the 
ignorant; those who tied the flags of innovation! and untied the 
ties of fitnah (and let it loose). So they (ie. the people of 
misguidance) disagree (among themselves) regarding the Book 
and they oppose the Book (all while) agreeing upon leaving the 
Book. They speak against Allah, about Allah and about the Book 
of Allah without knowledge. They utter the ambiguous of words 
and deceive the ignorant people with what they make unclear for 
them. So we seek refuge with Allah from the trials of the 
misguided. 


1 Imam Ahmad here uses the example of the flag of war to illustrate the 
stubbornness and persistence of the people of innovation in their misguidance. 
When the leader of an army ties the flag of battle then there is no turning back 
from the enemy, rather going to battle with them has been determined without 
any excuse. Likewise, the people of innovation tied their flags and did not look 
back when they went to war with the Sunnah while fighting for their innovation 
and misguidance. 
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Chapter: The clarification of that 
which the Zanadiqah became misguided in 
from the unclear of the Quran 


? Allah - the Exalted — said: 
ced SMU Sus s EUM e| A BSB Eh Bs US ace Jo ud $ 


Go 


53s ell à 6.5 ard addu, abst : 35 D 
(Sd idis ius ese s Fer 
"He is the One who revealed the Book to you. In it there are verses that are 
clear and they are the foundations of the Book, and others are unclear. So as 
for those who have deviation in their hearts, they follow that which is unclear 
of it while seeking fitnah (shirk, trials, disagreement etc.) and seeking hidden 
meanings. But no-one knows their meanings except Allah. And those who are 
firmly established in knowledge, say: ‘We believe in all of it from our Lord.’ 
And no-one except men of understanding will be reminded.” (Alu ‘Imran 3:7) 
The unclear verses must always be returned to and interpreted in accordance 
with the clear verses. And this first chapter of the book is an excellent example of 
how bad it can go when a person interprets the Book of Allah without having 
knowledge about the muhkam (clear) and mutashabih (unclear), the khas (specific) 
and the ‘am (general), the nasikh (abrogating) and the mansukh (abrogated) and 
the true tafsir (interpretation) of the verses. The Prophet (sallAllahu ‘alayhi wa 
sallam) warned against those who use the unclear verses in order to justify and 
argue to defend their misguidance and thereby deviate from what the Salaf were 
upon. He (sallAllahu ‘alayhi wa sallam) said: 
QAUM S UR cai AÍ G aa KS La bki aii oÍ pE 
“So if you see those who seek that from it which is unclear then these are the 
ones whom Allah named (in this verse) so beware of them.” (Sahih Al-Bukhari 
no. 4547) 
At-Tabari narrated in his tafsir of the verse: 
U DAŠA" i p oil é cd Se Sole ule JU dle Yai ie e : Qu ££ Sis - 6598 
pele n oae euros cuoc fe csi c utt fe Saal obec" 
6598 — Al-Muthanna narrated to me and said: ‘Abdullah ibn Salih narrated to us and 
said: Mu'awiyah narrated to me, from ‘Ali, from Ibn ‘Abbas (regarding His Words) 
“They follow that which is unclear of it.” (He said): “They interpret the clear with the 


unclear and the unclear with the clear, and they confuse (people) so Allah made them 
confused.” 
AU DAI: RU Ae E ue G6 urge lube Sie : JU X trie - 6599 
Ag V6 v e BS BOK Bie iy bas Wy uia. Onafs o Or M: og" 
6599 — Ibn Humayd narrated to me and said: Salamah narrated to us, from Ibn Ishaq,= 
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[ The first issue ] 
465 Se dii a iT OG 
Ahmad said regarding His — 'azza wa jalla? - Words: 
3E Ge ilis M Lear UE 


"Every time their skins are completely burned off We will 
exchange them with other skins.” (An-Nisa 4:56) 


doled i FY) oi VE cle GL hhh LEI Lee i nes Jie 5 4968) E56 


idi ie cal d sd 


The Zanadiqah* said: "Then what about when their skins that 
disobeyed have burned then He will exchange them with others? We do 


from Muhammad ibn Ja'far ibn Az-Zubayr (regarding His Words) "They follow that 
which is unclear of it." (He said): “This means: (they follow) that which was changed 
from it and manipulated, in order for them to describe that which they innovated and 
invented (in the religion) as the truth, and in order for them to have an argument for 
what they say and a shubhah (doubt).” 
u OA S": J g al Be Sd oH ob pS he Q6 ed Ge : JU dh Wie - 6600 
ae ai a Rag i uo gall Cush: Qu " i s 
6000 — Al-Qasim narrated to us and said: Al-Husayn narrated to us and said: Hajjaj 
narrated to me, from Ibn Jurayj, from Mujahid regarding His Words: "They follow that 
which is unclear of it." He said: “The door from which they went astray and in which 
they were destroyed was seeking their (hidden) meanings.” (Tafsir At-Tabari, Surah 
Alu ‘Imran verse no. 7) 
3 “Azza wa jalla can be translated as: The Mighty and Majestic. 
^ Zanadiqah is the plural form of the word zindiq (heretic) which the scholars 
have defined in many different ways. Some of them said: A person ascribing to 
Islam while hiding shirk and kufr. This is mentioned from Imam Malik and some 
scholars of the Shafi’l madhhab. Others said: Those who do not have a religion. 
And others said: Those who use the Islamic texts to call to kufr. 
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not see (i.e. understand this) except as Allah (unjustly) punishing skins 
which did not commit sins, when He says: 


z 


(u si cidit) 
“We will exchange them with other skins.” (An-Nisā 4:56)” 
Dac d ists od a Ina 
So they doubted in the Quran and claimed that it is contradictory. 


Kit aiá a Els aast 526 it a od us Blt cardi ga á s 5] 1s 
Batis iles Sole a OTAI OY Ss ai she Caw 1 past SY je Yh ss 
ubi gil aa ciet 


So I say regarding the Words of Allah the Exalted: "We will 
exchange them with other skins." This does not mean skins 
which are different from their own skins. Rather ‘We will 
exchange them with other skins' means that the exchange of it is 
its renewal. 


Because when their skins are completely burned off Allah will 
renew it. 
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And this is because the Quran contains khas (specific) and ‘ām 
(general), and many aspects and notions which the scholars know 
about.” 


[ The second issue ] 
gs é Usi Us 


And regarding His — 'azza wa jalla - Words: 
€ 533888 IEG e Sls da > 


"This is a Day where they will not speak. Nor will it be allowed 
with them to put forth excuses.” (Al-Mursalat 77:35-36) 


ot 
là 


Met 

s 
Ca 
G^ 

^R 
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5 The Quran contains verses that are general and verses that are specific in their 
meaning. And the general might be specified by another verse, just as a meaning 
from one verse might be further clarified in details by another verse, and these 
meanings are known by the scholars. So the verse mentioned by the Zanadiqah 
in which they refer to Allah being unjust by punishing skins that have made no 
sin towards Allah, must be understood and explained in accordance with other 
verses in which Allah said: 
K aÉ L2 E Seuls cid uy 
“We did not wrong them, ee it was them who were the wrongdoers.” (Az- 


Zukhruf 43:76) 
And He said: 


glis 1 d; ches 3 5 
"And your Lord treats no-one with injustice." (Al-Kahf 18:49) 
And He said: 
4 sil aA, db G5 
“And your Lord makes no injustice at all to the slaves.” (Fussilat 41:46). 
Thus understanding the verse in a context that necessitates Allāh making 


injustice towards His slaves — as the Zanadiqah understood it — is impossible and 
falsehood. 
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Then He said in another verse: 


o2 we 70 


nag Le e gh e dy 


"Then that Day you will verily dispute in front of your Lord." 
(Az-Zumar 39:31) 


JG ¢ Sth esed oa is b a% j 


They said: “How can this be from the muhkam (clear) of words? He 
(also) said: 


4 5E d S RR 
"This is a Day where they will not speak.” (Al-Mursalat 77:35) 
Bleek go JF 
Then He said in another place: 
4 6, 23€ LL; Xie aal gg cesi S > 


"Then that Day you will verily dispute in front of your Lord." 
(Az-Zumar 39:31)" 


OT o SS Uai Maks Jets pl de OF ides 


So they claimed that the words contradict one another, and they 
doubted in the Quran. 


4 


zb bsp Ys Opi Vi Gh be Je anid as v oil igs bihi Y ess ds sis ud 


d$ S OK e£ o el SR E yes N g 
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As for the tafsir of: "This is a Day where they will not speak." 
Then this is in the beginning of when the creations are 
resurrected, for a period of sixty years they will not speak, nor 
will it be allowed for them to put forth excuses to excuse 
themselves. Then (after that) it will be allowed for them to speak 
and they will speak. And this is His words: 


GBs Jar Ges Gus ral 5 


"Our Lord, (now) we have verily seen and heard, so send us back 
so we can do good deeds." (As-Sajdah 32:12) 


Until the end of the verse. 


gi 
d 


be Sptyat 2535 Le nai gz aS A hs BUS pests AES IG gy gh dal Sy 
5 sesh XB) L255 185 ule ect oil bad Y a ias A JE E bii bss oedi 
SES Spal is gs Gide 


So when they are allowed to speak they will speak and dispute 
(with each other). And this is His Words: “Then that Day you 
will verily dispute in front of your Lord.” (This is) at the time of 
the account and giving back the rights of the wronged. Then it 
will be said to them after this: “Do not dispute with Me.” (Qaf 
50:28) Which means: In front of Me, “While I have already sent 
forth a warning to you.” (Qaf 50:28) 


And regarding His Words: 
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4 55 CER LE tani Je ca pi ES 


"And We shall gather them on the Day of Resurrection on their 
faces, blind, dumb and deaf." (Al-Isrà 17:97) 


ue ài Ss 
And He said in another verse: 
4 xdi HEN JEn DESI S65 y 


"And the people of Hellfire will call the people of Paradise." 
(Al-A'raf 7:50) 


S Rea) eX s. ds boo aS iS 


They said: “How can this be from the muhkam (clear) words? 


3 


4 25 C555 EE heast de xcd Je ci b 


"And We shall gather them on the Day of Resurrection on their 
faces, blind, dumb and deaf." (Al-Isrà 17:97) 


b eiue ^ 93 a ad Cats sica salt a aT pP 3T 


Then He says another place that they will be calling each other?” 


So they doubted in the Quran due to this. 


6551 (al ean dé Uh dai we Jef pais hs Cast ÓI oi cess ise ls Ul 
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As for the tafsir of: "And the people of Hellfire will call the 
people of Paradise." Then these are the first of those entering 
Hellfire and they will be speaking to each other, calling: 


4 54$ 25) JE 55 le. ai UU 365 » 


^0 Malik (Keeper of Hellfire), let your Lord make an end of us. He 
will say: 'Verily you shall abide forever." (Az-Zukhruf 43:77) 


sss 


And He says: 


EX 
( 
"s 


"Our Lord, give us respite for a little while.” (Ibrahim 14:44) 


And: 
(dis ue adi us 


“Our Lord, our wretchedness overcame us." 
(Al-Muminün 23:106) 


So they will speak until He says to them: 


17 


ode ia ds > 


"Remain despised therein, and do not speak to Me." 
(Al-Muminün 23:108) 


i» BoC a Es uL di tls Su tig AIS ahis tos ids vnb jas 
Then they will become blind, dumb (or mute) and deaf. And the 
speaking will be cut off and only the sighing and the sobbing will 


remain. And this is the tafsir of what the Zanadiqah doubted of 
the words of Allah. 


And regarding His Words: 
g óiva f ays i oc YG > 


"Then there will be no kinship among them that Day, nor will 
they ask of one another." (Al-Muminün 23:101) 


"o x 3 is 
And He said in another verse: 
g ojus 2s be Jt y 


“Then they will turn to one another, questioning each other.” 
(As-Sāffāt 37:50) 
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. 4$ Bie 2 Oval à „$4 ? SR Se ! s 5,S aed uus 
So they said: "How can this be from the muhkam?” 
8s fe ays ut 
As for His —- 'azza wa jalla - Words: 
€ 64k Vy as seas CU YG > 


“Then there will be no kinship among them that Day, nor will 
they ask of one another.” (Al-Mumintn 23:101) 

elg g> ib by E js d bbi ys aste N (ap ie 2 MAS BI cag à AS dic VH 

BG a ESA U treti i costes axi Je sitas cp óg E dess 
Then, this is at the time of the second blow (of the horn) when 
they rise up from the graves. (There) they will not ask one another 
nor will they speak at this place. Then, when they have been held 
to account and they have entered Paradise and Hellfire (first), 


then they will turn to one another and question each other. So this 
is the tafsīr of what the Zanādiqah doubted in. 


[ The third issue ] 


Regarding His words: 


19 


galai gydi Oaku} 
“What caused you to enter Saqar (Hellfire)? They will say: 'We 


were not of those who used to perform the prayers.” 
(Al-Muddaththir 74:42-43) 


"m xi a Qs 
And He said in another verse: 
@ Gaal) os v 
"So woe to those who pray." (Al-Ma'ün 107:4) 


30 Ves GL SL e$ o 6 1s. lau ue JUS ioa E Us 85 36 d Sp lus 
os Ss d EON 


fas Í Ata AUS JH ie ÄI g Ss 


They said: “Verily Allāh criticized a people who used to pray. So He 
said: "So woe to those who pray." And He verily said about a people 
that they entered the fire because they didn't use to pray." 


So they doubted in the Quran due to this and claimed that it is 
contradictory. 


£e. Lid cse ie 59e uio se ph cali coii us ge coat sus das ul 
En E pia E Gs aco pi 8] ol og 
As for His words: "So woe to those who pray." With this He 


meant the hypocrites who are neglectful towards their prayer 
until the time expires. Those who show off; He is saying when 
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people see them then they pray, and when they do not see them 
then they do not pray. 


«à 655 ui Geil susti iu. abadi se Ui d uid oio g SSL aly uy 
; 45265) 


As for His words: "What caused you to enter Saqar (Hellfire)? 
They will say: "We were not of those who used to perform the 
prayers." This means: The Muwahhidün the believers.$ 


So this is what the Zanadiqah doubted in. 


[ The fourth issue ] 
i45 $ S uf 


Regarding His — 'azza wa jalla - Words: 


4 coli s LEE y} 


"He created you from dust." (Fatir 35:11) 


Then He said: 


6 This verse is referring to the people who believed in Allah and who did not 
associate partners with Him in worship, but they left the religion and entered 
Hellfire due to them leaving the prayer. So the two verses are regarding two 
different types of people - namely the hypocrites and those who left the prayer 
respectively — and it can therefore not be claimed that they are contradictory. 
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4 5V ab & > 


"From sticky clay.” (As-Saffat 37:11) 


6 d 
Then He said: 
43 e 
"An extract." (Al-Muminün 23:12) 
6 d 
Then He said: 
EAE ie Y 
”From black mud.” (Al-Hijr 15:26) 
:J6 2 


g EAE Jlale ty > 
"From clay like (the clay of) pottery." (Ar-Rahman 55:14) 


So they doubted in the Quran and said: “This is ambiguous and they 
(i.e. these verses) contradict each other.” 
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kdo Vb yes alias algas sE Kib da E oli e et D a e gsi gle. thy is J, 
So ASS USS tie plead Cig US oe Fay Aly Spi Lass cob US IS acy 
woo e D t IB Fe gk GY Gb sla akg Cas Sob al US ob 


We say: this is the beginning of the creation of Adam. Allah 
created him, to begin with, from dust, then from red, black and 
white clay, and from sweet and salty clay. Then, likewise in his 
(i.e. Adam) offspring there is pure and dirty, and black, red and 
white. Then, He made that dust wet so it became clay. And that is 
His words: “From clay.” Then, when the clay stuck to itself and 
became sticky which means sticking together, then He said: 
“From an extract of clay.” 


gs Sui gs Ed cid tos J RD dled thle I gle dys GI Yule je 


i asl 


He says: Just like clay when it is squeezed then it passes through 
the fingers. Then it gathered and became black mud. Then He 
created from the mud. Then when it dried it became like the clay 
of pottery. He says: It would have a sound like the sound of clay 
of pottery, (i.e.) it has a buzz like the buzz of pottery. So this is the 
clarification of the creation of Adam. 

And regarding His Words: 

4 ou^ cle ye TIL Ye 


"From an extract of insignificant water.” (As-Sajdah 32:8) 
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sabi GM a ie O33 uds. JES e els o ibn ug SUL ie edi gis 345 gs 

A569 à SS US Duelo tM os 
Then this is the beginning of the creation of the offspring. From an 
extract means: (From a) drop of semen when it passes from the 
man. So this is His words: "From a water." This means the semen- 


drop. "Insignificant." This means: Weak. So this is what the 
Zanadiqah doubted in. 


[ The fifth issue ] 
A5 uif, 
And regarding His Words: 
qoii; gii is ® 
“Lord of the east and the west.” (Al-Muzzammil 73:9) 
€ ba O55 aii id o 


"Lord of the two easts and Lord of the two wests." 
(Ar-Rahman 55:17) 


€ éd SLES oy p 
“By the Lord of the easts and the wests.” (Al-Ma'arij 70:40) 


eSI eed a a bK aS iis con a usas 


So they doubted in the Quran and they said: "How can this be from 
the muhkam of words?" 
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As for His words: “Lord of the east and the west.” Then this is 
the day where the night and the day are equal. Allāh swore by its 
east and its west. 


And as for His words: ”Lord of the two easts and Lord of the two 
wests.” Then this is the longest day of the year and the shortest 
day of the year. Allāh swore by their two easts and their two 
wests. 


And as for His words: “By the Lord of the easts and the wests.” 
Then this is the easts of (the rest of) the year and its wests. So this 
is what the Zanādiqah doubted in. 


[ The sixth issue ] 
And regarding His Words: 


4 6,335. XE CS o5 Se Ux o > 


"And verily a day with your Lord is like a thousand years of 
what you count." (Al-Hajj 22:47) 


T EUN jú; 


And He said in another verse: 
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“He arranges (every) affair from the heavens to the earth, then it 
(i.e. the affair) will ascend to Him, in a day the length of which is 
a thousand years of what you count.” (As-Sajdah 32:5) 


veg Qs 
And He said in another verse: 


God iss uito OE Ax à sdieo6 \5 SL osi zo 
4 LE Vo poli 
“The angels and the Ruh (i.e. Jibril) ascend to Him in a Day the 


length of which is fifty thousand years. So be patient with a 
beautiful patience.” (Al-Ma’arij 70:4-5) 


Pai iiaii aii hs Si 2 e S. nts ss AV 


So they said: "How can this be from the muhkam of words while it 
contradicts one another? " 


á 


ohut ga i gle gl Äi aa g oii G a IIS 5 Le us: Ds 1555 uf JG 


: E Je ess AS oues 


chile OF uss ate Call s SE e sd EE GEM dp etd ge AM pe des Uh, 
e Ju dx edi SNP oU esi 3 gu JI di 1a cg ale P deo 2 de dg Mg 
«ele Call S cole UR Sos EUIS celle UI iss 5S Sy let gs 
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He said: As for His words: "And verily a day with your Lord is 
like a thousand years of what you count." Then these are the 
days in which Allah created the heavens and the earth. Every day 
is like a thousand years. 


And as for His words: “He arranges (every) affair from the 
heavens to the earth, then it (i.e. the affair) will ascend to Him, in 
a day the length of which is a thousand years of what you 
count.” This is that Jibril used to descend to the Prophet 
(sallAllahu ‘alayhi wa sallam) and ascend to the heaven in a day the 
length of which is thousand years. And (the explanation of) this is 
that from the heaven to the earth there is the travel distance of 
five hundred years. So descending is five hundred and ascending 
is five hundred years, and that is a thousand years (in total). 


And as for His words: “In a Day the length of which is fifty 
thousand years.” He says: If someone other than Allah had the 
responsibility of the reckoning of the created beings, then he 
would not finish it in a day with the length of fifty thousand 
years. But Allah finishes it in the length of half a day of the days 
of dunya from when He starts the reckoning of the created beings. 
And this is His words: 


4 Gee S SS 
“And sufficient are We as Reckoners.” (Al-Anbiya 21:47) 
poda iet ua 


Which means: In the speed of the reckoning. 
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[ The seventh issue ] 


And regarding His Words: 
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€ 5&5 ES Spal elles gi usii sab s due iE es» 
"And on the Day where We will gather them all. Then We will 
say to those who committed shirk: ‘Where are your partners 
that you used to claim (to be partners with Allah).” 
(Al-An’am 6:22) 
35 i 
Until His words: 
(Sfi us dp 


"By Allah our Lord, we were not mushrikun (people associating 
partners with Allah in worship).” (Al-An’am 6:23) 


GRA NS SF SE 
So they rejected that they were mushrikün (in dunya). 
cx xi a Qs 
And He said in another verse: 
(Ros d Sie S 
"And they will never (be able to) hide anything from Allah.” 


(An-Nisa 4:42) 
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So they doubted in the Quran and claimed that it is contradictory. 
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As for His words: "By Allah our Lord, we were not mushrikün.” 
And this is that these mushrikiin when they see what Allah will 
pardon for the people of Tawhid then they will say to each other: 
“When we ask (for the Mercy of Allah) we will say that we were not 
mushrikun.” Then when Allah gathered them and gathered their 
idols and He says: “Where are your partners that you used to 
claim?” Allah said: 


sv 
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"Then their fitnah (excuses or statements or arguments) will be 
nothing but to say: ‘By Allah our Lord, we were not mushrikün 
(people associating partners with Allah in worship)."" 
(Al-An’am 6:23) 


35 i AU, Eales «eie abii ETE de i S Sais ub 
So when they (tried to) conceal (their) doubt, Allah sealed their 


mouths and made their limbs speak, and by that they spoke. And 
that is His words: 
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"Today We will seal up their mouths and their hands will speak 
to Us, and their feet will testify to what they used to earn." 
(Ya-Sin 36:65) 
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So Allah - 'azza wa jalla — informed about the limbs when they will 
testify. And this is the tafsir of what the Zanadiqah doubted in. 


des es ui 
And Regarding His — 'azza wa jalla - Words: 
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"And the Day when the Hour is established the criminals will 
swear that they did not stay more than an hour." 
(Ar-Rüm 30:55) 


: ds 
And He said: 
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"They will whisper (privately) between each other (saying): 'You 
have not stayed more than ten (days).’” (Tà-Ha 20:103) 


Js 
And He said: 
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(Ug WAI op 
"You have not stayed more than a day.” (Ta-Ha 20:104) 
Js 
And He said: 
Xa X e SD. 
"You have only stayed a little." (Al-Muminün 23:114) 
13968) XS ONS iss 
And due to this the Zanadiqah doubted. 
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As for His words: “You have not stayed more than ten (days).” 
This is when they exit their graves and they look at what they 
used to deny of the issue of Resurrection, then they will say to 
each other: “You have only stayed in the graves for ten nights.” And 
they regarded the ten (nights) as too much, so they said: “You have 
only stayed one day in the graves.” Then they regarded the (one) day 
as too much, so they said: "You have only stayed a little." Then 
they regarded the little as too much so they said: ‘You have only 
stayed for an hour of the day.' So this is the tafsir of what the 
Zanadiqah doubted in. 
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And regarding His Words: 


$274 
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"The Day when Allàh will gather the messengers. Then He will 
say: ‘Which answer were you given?’ They will say: ‘We have no 
knowledge.” (Al-Māidah 5:109) 


cR xl 3 Qs 


And He said in another verse: 
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"And the witnesses will say: ‘These are the ones who invented 
lies against their Lord." (Hud 11:18) 


vió ils Je iS d ol b ii ate fs d de otis Ss aa as 
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So they said: “How can this be when they are saying: ‘We have no 
knowledge’, while He informed about them that they will say: "These are 
those who lied against their Lord.’” So they claimed that the Quran 
contradicts itself. 
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As for His words: "The Day when Allah will gather the 
messengers. Then He will say: ‘Which answer were you given?” 
Then He will verily ask them when Jahannam (Hellfire) exhales, 
so He will say: “Which answer were you given in Tawhid?” But their 
minds (or intellects) will disappear when Jahannam exhales and 
they will say: “We have no knowledge.” Then their minds will 
return again and they will say: “These are the ones who invented 
lies against their Lord.” So this is the tafsīr of what the Zanādiqah 
doubted in. 


[ The eighth issue ] 
2435 f; 
And regarding His Words: 
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“Some faces on that Day will be radiant, looking at their Lord.” 
(Al-Qiyamah 75:22-23) 


e x a Qs 
And He said in another verse: 
Zo à i£ 3 à z 
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“No vision can grasp Him, but His Grasp is over all vision.” 
(Al-An’am 6:103) 
Ay 5h5 sa E Y i aT o dbs oh dy ogibi agi ai nis 5,5 Ge uus 
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So they said: "How can this be? He informs that they will be looking at 
their Lord, while He said in another verse: "No vision can grasp Him, 
but His Grasp is over all vision." " So they doubted in the Quran 
and said that it contradicts itself. 
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As for His words: "Some faces on that Day will be radiant." This 
means: beauty and whiteness. "Looking at their Lord." This 
means: Seeing their Lord in Paradise. And as for His words: "No 
vision can grasp Him.” This means: In dunya and not in akhirah. 
And (the explanation of) this is that the Jews said to Musa: 


6 Mela Bit ge dlp 


“Show us Allah manifestly (i.e. clearly and visible for our eyes).' So 
a thunderbolt struck them.” (An-Nisa 4:153) 


ajas -akas ae ó do ell 25h Sa Coke ay See a OF sed les vita 
So they died and were punished for their words: “Show us Allah 


manifestly.” And verily did the mushrikiin of Quraysh ask the 
Prophet (sallAllahu ‘alayhi wa sallam), so they said: 


Oui sius de ais jh» 


“Or that you bring Allah and the angels to us, face to face.” 
(Al-Isra 17:92) 
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So when they asked the Prophet (sallAllahu 'alayhi wa sallam) this 
question, Allah - the Exalted — said: 
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“Or do you want to ask your messenger, just as Musa was asked 
before?" (Al-Baqarah 2:108) 
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When they said: “Show us Allah manifestly.’ So a thunderbolt 
struck them.” Until the end of the verse. So Allah — subhanahu — 
revealed (Quran) that informed that He cannot be grasped by any 
vision; which means that no-one will see Him in dunya while 
excluding the akhirah. So He said: “No vision can grasp Him.” 
This means: In dunya. But regarding the akhirah then they will see 
Him (there). So this is the tafsir of what the Zanadiqah doubted in. 


[ The ninth issue ] 
ues d$ Uis 
And regarding the saying of Musa: 
4 6 us az ei az) 


"Glory be to You. I turn to You in repentance and I am the first of 
the believers." (Al-A'raf 7:143) 


35 
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And the magicians said: 


z 
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"Verily, we hope that our Lord will forgive us our sins, as we 
were the first of the believers." (Ash-Shu'arà 26:51) 


ealas afe 2h ies & Qs 
And the Prophet (sallAllahu 'alayhi wa sallam) said: 
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“Verily my prayer, my sacrifice, my life and my death is for Allah 
the Lord of all the worlds." Until His words: “And I am the first 
of the Muslims." (Al-An'àm 6:162-163) 
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They said: “How did Musa say: ‘And I am the first of the believers’, 
while verily before him Ibrahim was a believer and Ya’qub and Ishaq? 
Then how is it possible for Musa to say: ‘And I am the first of the 
believers’? And the magicians said: ‘As we were the first of the 
believers.’ Then how is it possible for the Prophet to say: ‘And I am the 
first of the Muslims?’ While verily before him there were many 
Muslims, such as ‘Isa and his followers.” 
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So they doubted in the Quran and said that it is contradictory. 
JB Sno BB inel f fs sonus A 


As for the saying of Musa: “And I am the first of the believers." 
Then this is when he said: 


438 JIE ax yf au os» 


"My Lord, show me (Yourself) so I can look at You. He said: 'You 
cannot see me." (Al-A'raf 7:143) 


oY add a 3e ar s 
Nor will anyone see Me in dunya except that he will die. 
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"So when his Lord appeared to the mountain, He made it 
collapse to dust, and Musa fell down unconscious. Then when he 
woke up he said: ‘Glory be to You. I turn to You in repentance 
and I am the first of the believers." (Al-A'raf 7:143) 


Gb WU g def dig TST giai I$ a 


This means: The first of those who believe that no-one will see 
You in dunya except that He will die. 
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As for the saying of the magicians: "As we were the first of the 
believers." This means: The first to believe in Musa from the 
people of Egypt among the Copts. And as for the saying of the 
Prophet (sallAllahu ‘alayhi wa sallam): “And I am the first of the 
Muslims.” This means: From the people of Makkah. So this is the 
tafsir of what the Zanadigah doubted in. 


[ The tenth issue ] 
TUI 
And regarding His Words: 
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"Enter the people of Fir'awn the most severe punishment." 
(Ghafir 40:46) 


cR il 3 Qs 


And He said in another verse: 
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"Then I will verily punish him with a punishment with which I 
have not punished anyone from the 'Alamin (mankind and jinn 
and everything that exists)." (Al-Maidah 5:115) 


com il 3 Qs 


And He said in another verse: 
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"Verily the hypocrites are in the lowest depth of Hellfire." 
(An-Nisà 4:145) 
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So they doubted in the Quran and said that it contradicts itself. 
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As for His Words: “Enter the people of Fir'awn the most severe 
punishment.” This means: The punishment of the fire which they 
are in. 


And as or His Words: “Then I will verily punish him with a 
punishment with which I have not punished anyone from the 
‘Alamin.” And that is that Allah changed them into pigs, so He 
punished them by changing them (into pigs) which He has never 
punished anyone else among the people with. 


And as for His Words: “Verily the hypocrites are in the lowest 
depth of Hellfire.” Because Hellfire has seven doors: Jahannam, 
Ladha, Al-Hutamah, Sagar, As-Sa’tr, Al-Jahim and Al-Hawiyah. And 
they are in the lowest pit of them. 
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And regarding the Words of Allah the Exalted: 


€ ero Se d PE J > 


"They will have no food therein except a bitter, thorny plant." 
(Al-Ghashiyah 88:6) 


Then He said: 
eh uso di eset 


"Verily the tree of Zaqqüm will be the food of the sinners." 
(Ad-Dukhan 44:43-44) 
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So He verily informed that they will have food, so they doubted 
in the Quran and claimed that it is contradictory. 
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As for His Words: “They will have no food therein except a 
bitter, thorny plant.” He says: They will have no food in this door 
(i.e. the ones entering from this door) except from a bitter, thorny 
plant, while they will eat Zaqqum in other than this door. And 
this is His saying: “Verily the tree of Zaqqum will be the food of 
the sinners." So this is what the Zanadiqah doubted in. 
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[ The eleventh issue ] 
35 ts 
And regarding His Words: 
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“That is because Allah is the Mawla (Lord, Master, Helper, 
Protector) of those who believe, and that the disbelievers do not 
have any Mawla.” (Muhammad 47:11) 


c xi o is 
And He said in another verse: 
gáz ess d du S» 


"Then they are returned to Allah their true Mawla.” 
(Al-An’am 6:62) 


1 ows) à 

So they said: "How can this be from the muhkam of words? He informs 

that He is the Mawla of the one who believes, and then He said: "And 

that the disbelievers do not have any Mawla.”” So they doubted 
in the Quran. 

Beh YT sua Bs avi ui roe duis uisi sul dos da S eus ids uf 


A69 43 ESE WG Joo ust Lg SY ga ess di dL uS E iss us 
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As for His Words: “That is because Allah is the Mawla of those 
who believe.” He says: The Helper of those who believe, and that 
the disbelievers have no helper. 


And as for His Words: “Then they are returned to Allah their 
true Mawla.” Because in dunya (they took) false lords. So this is 
what the Zanadigah doubted in. 


[ The twelfth issue ] 
435 ty 
And regarding His Words: 
g abii E Ó ÓL 


“Verily Allāh loves the muqsitüūn (those who are equitable).” 
(Al-Hujurāt 49:9) 


EC 
ie x gs 
And He said in another verse: 
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"As for the qasitun (deviant) then they will be the firewood for 
Hellfire.” (Al-Jinn 72:15) 
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So they said: "How can this be from the muhkam of words? "7 
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As for His words: “As for the qdsitin then they will be the 
firewood for Hellfire.” This means: Those who make someone 


equal to Allah. Those who make (someone) from His creation 
equivalent to Allah, so they worship him along with Allah. 


As for His words: “Verily Allah loves the muqsitün." He says: Be 
just in what is between you and the people. Verily Allah loves 
those who are just. 


NS à d Qs 


And He said in another verse: 


Y 
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“Is there any ilàh (god) with Allah? Rather, they are a people 
who ascribe equals (to Him)." (An-Naml 27:60) 


MS us ESS WIG 6,534 a 


This means: They ascribe partners (with Him in worship). So this 
is what the Zanadiqah doubted in. 


? To begin with there is no opposition between the two verses, because the qasit 
means the unjust person while the muqsit means the just person. In the Arabic 
language the foundation for both words are the letters qaf, sin and tà (P - | -3) 
and perhaps due to this the Zanadiqah became confused. 
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[ The thirteenth issue ] 
35 ifs 
And regarding His Words: 
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"And the believing men and women are the awliyà (allies) of one 
another." (At-Tawbah 9:71) 


uH ài qa ds 
And He said in another verse: 
& be BR elt e XS e ERG RA 5 o Jl; 


"And those who believed but did not emigrate, then you have no 
wilayah (allegiance, obligation) to them until they emigrate.” 
(Al-Anfal 8:72) 
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And it is as if — for the one who does not know its meaning - that 
it is contradictory. 
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As for His words: "And those who believed but did not 
emigrate, then you have no wilayah to them until they 
emigrate.” This means: In the inheritance. And this is that Allah — 
'azza wa jalla — judged upon the believers when they emigrated to 
Madinah that they should not inherit from each other except by 
hijrah (emigration). So if a man died in Makkah and he had an 
inheritor who had made hijrah with the Prophet (sallAllahu 'alayhi 
wa sallam), then the Muhajir would not inherit from him. And that 
is (the meaning of) His words: "And those who believed but did 
not emigrate, then you have no wilayah to them until they 
emigrate." Then when those who emigrated became many Allah 
returned that inheritance to the inheritors, no matter if they made 
hijrah or did not make hijrah. And that is His words: 


& Seeley eb Ge atl OWS axo Dil eis AES’ ls d 
“And the blood relatives are more entitled to each other in the 


Book of Allah than the believers and those who made hijrah.” 
(Al-Ahzab 33:6) 


VÀ aso d oe. 98 tuis ou og gh aks BST pees Dihal gabad Alps Ul 
5268 4b ESE n sul 


And as for His words: "And the believing men and women are 
the awliya (allies) of one another." This means: In the religion, 
and the believer allies (another) believer due to his religion. So 
this is the tafsir of what the Zanadiqah doubted in. 


[ The fourteenth issue ] 
And regarding His Words to Iblis: 
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"Verily you (i.e. the Shaytàn) have no authority over My slaves." 
(Al-Hijr 15:42) 


o S ae ues ds 
And Musa said when he killed a man: 
4 QUEE e a 6 
“This is from the work of the Shaytan.” (Al-Qasas 28:15) 
Dac d uisi cod a Xs 
So they doubted in the Quran and claimed that it is contradictory. 
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As for His Words: "Verily you have no authority over My 
slaves.” He says: My slaves — those whom Allah chose for His 
religion — Iblis has no authority over them (in the way) that he 
misguides them their religion or in the worship of their Lord. But 
he afflicts some of them from the aspect of (committing) sins. But 
as for shirk (i.e. associating partners with Allah in worship), then 
Iblis is not capable of misguiding them from their religion, 
because Allah — subhanahu — has chosen them for His religion. 
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And as for the saying of Musa: "This is from the work of the 
Shaytan." This means: From the beautification of the Shaytan, just 
as he beautified for Yüsuf, and Adam and Hawwa, and they are 
(all) sincere slaves of Ar-Rahman. So this is the tafsir of what the 
Zanadiqah doubted in. 


[ The fifteenth issue ] 
US i j5 úf; 
And regarding the Words of Allah to the kuffar: 
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"Today We will forget you just like you forgot the meeting on 
this Day of yours." (Al-Jathiyah 45:34) 


c a 3 Qs 
And He said in another verse: 
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“In a Record. My Lord is neither unaware nor does He forget.” 
(Ta-Ha 20:52) 


Gag is 
So they doubted in the Quran. 
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As for His words: "Today We will forget you just like you forgot 
the meeting on this Day of yours." He says: We will leave you in 
Hellfire. "Just like you forgot." (This means) just like you left 
making deeds for the meeting on this Day of yours. 


And as for His words: "In a Record. My Lord is neither unaware 
nor does He forget." He says: It does not slip from His Hifdh nor 
does He forget it. 


[ The sixteenth issue ] 
And regarding His Words: 
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"And We will raise him up blind on the Day of Resurrection. He 
will say: 'My Lord why have you raised me up blind while I 
verily used to see.” (Ta-Ha 20:124-125) 


c2 à 3 Js 
And He said in another verse: 
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“So your sight on this Day is sharp.” (Qaf 50:22) 


3 Ree Xx agai Mas ideis al A ds e Si eS se NS iss OS A duis 
ov 


48 


So they said: "How can this be from the muhkam of words? Because He 
says: He is verily blind, and He (also) says: "So your sight on this 
Day is sharp." " So they doubted in the Quran. 
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As for His Words: "And We will raise him up blind on the Day 
of Resurrection", from his argument (or excuse). And he will say: 
“My Lord why have you raised me up blind" from my 
argument, while I used to see it and argue by it. And that is His 
words: "So that Day they will be blinded for answers." (Al- 
Qasas 28:66) He says: (Answers meaning) arguments (or excuses). 
“And they will not (be able to) ask each other.” (Al-Qasas 28:66) 
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And as for His Words: “So your sight this Day is sharp.” And 
this is that the kafir when he exits his grave his sight will be 
widened. And his sight will not blink until it has seen everything 
what he used to reject from the affairs of the Resurrection. And 
that is His Words: “You were verily inattentive of this so We 
removed your cover, and so your sight this Day is sharp.” (Qaf 
50:22) He says: The covering of akhirah. So your sight becomes 
sharp in looking and does not blink until it sees everything which 
he used to reject from the affair of the Resurrection. So this is the 
tafsir of what the Zanadiqah doubted in. 
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[ The seventeenth issue ] 
usd Us uis 
And regarding His Words to Musa: 
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“Tam verily with you (i.e. Musa and Harun). I hear and I see." 
(Ta-Ha 20:46) 


8 erp a Us 
And He said in another place: 
TET 
“We are verily with you listening.” (Ash-Shu’ara 26:15) 

a J ia TA g yas Spaces Sea Oy att gt g Js uha 8 d6 NT 
And they said: ”How did He say: “I am verily with you.” When He 
said in another verse: "We are verily with you listening." " So they 
doubted in the Quran due to this. 
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As for His saying: "We are verily with you." Then this is from the 
figurative of the language. (For example) a man says to another 
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man: ‘We will verily bestow your provision upon you’, (or) ‘We 
will verily do such and such to you.’ 


As for His words: “I am verily with you. I hear and I see.” Then 
this is possible (or acceptable) in the language. (For example) one 
man says to (another) man: ‘I will bestow your provision upon 
you’, or ‘I will do something good for you.’ 
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[The answer to the Jahmiyyah] 
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Al-Imam Ahmad - rahimahullah — said: And likewise are Jahm (ibn 
Safwan) and his sect. They invited the people to the unclear of 
the Quran and hadith, so they went astray and lead many people 
astray with their words. Among that which reached us from the 
affair of Jahm - the enemy of Allah - is that he was from the 
people of Khurasan, from the people of Tirmidh, and he was a 
person of disputes and Kalam?. Most of his kalam were regarding 
Allah the Exalted. Then he met some people from the mushrikün 
who were called As-Samniyyah. They recognized Jahm and they 
said to him: ‘We want to speak with you. Then if our argument 
overpowers you, then you will enter into our religion. And if your 
argument overpowers us then we will enter into your religion.’ And 
among that which they spoke with Jahm about is that they said to 
him: 


acs ceed Jee dy a OF gee el 
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8 He is Abu Muhraz Jahm ibn Safwan At-Tirmidhi. He was born in Küfah, but 
originally from Termez (Tirmidh) a city in present Uzbekistan. He lived in Küfah 
until he was expelled to Termez. It is said he was killed in year 128 hijri, some 
say 130 hijri and some say 132 hijri. He was one of the most prominent leaders of 
the sect Al-Jahmiyyah and the sect was named after him. 

? Kalüm refers to beliefs, opinions and arguments that are not based on the Book 
and the Sunnah, rather they are taken from aql (the human mind), philosophy 
and ideologies other than the Islamic sources. 
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“Do you not claim that you have an ilah?" Jahm said: "Yes." 

So they said: "Have you then seen your ilah?" He said: "No." 

They said: "Have you then heard his words?" He said: "No." 

They said: "Have you then smelled a scent from him?" He said: "No." 


They said: "Have you then found him to have a sense with which he 
touches (or perceives)?” He said: "No." 


They said: “Have you then found him to have a place of touch?” He 
said: “No.” 


They said: “Then what has made you aware that you have an ilah?” 


zl 
d 


És skas a aA he EE ASA LE Lupi opi Vx s Ae e oda ze Q6 
Vi iux. B suf S Al nuls te AI ES, $$ use d ue ed Gi aiti sui 36; HI 
A HSE Bh shy AU AR uis as AG aile ocJ ue dS cale axi a ges 

GEA ois is EE epi dim. a 


He said: So Jahm became confused and he didn't know who he 
was worshipping for forty days. Then he reached an argument 
similar to the argument of the Zanadiqah from the Christians. 
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And that is that the Zanadiqah from the Christians claim that the 
rah (soul) which is in ‘Isa is the Rah of Allah from the Dhat (Being) 
of Allah. So when He wants for something to happen He enters 
into some of His creation and speaks upon the tongue of His 
creation. Then He orders what He wants and forbids what He 
wants. And this is a Ruh which is absent from the sights (i.e. it 
cannot be seen). So Jahm reached an argument similar to this 
argument. 
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So he said to the samni (i.e. a follower of As-Samniyyah): "Do you 
not claim that there is a soul in you?” He said: “Yes.” 


So he said: “Did you see your soul?” He said: “No.” 
He said: “Did you then hear its speech?” He said: “No.” 
He said: “Did you find it to have senses?” He said: “No.” 


He said: “Likewise then the Face of Allah cannot be seen, nor can a 
voice (or sound) be heard from Him, nor can a scent be smelled from 
Him, He is absent from the sights, and He is not in one place without 
being at another place (i.e. there is no specific place for Him and He is 
everywhere).” 
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And he found three verses from the unclear of His words: 
(ob dir ud) 
"Nothing is similar to Him." (As-Shüra 42:11) 
€ 5 45 oou d di gs 


“And He is Allah in the heavens and on earth.” (Al-An'àm 6:3) 


“No vision can grasp Him, but His Grasp is over all vision.” 
(Al-An’am 6:103) 
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So he built the foundations of his words upon these verses. He 
interpreted the Quran in opposition to its (real) interpretation, 
and he rejected the ahadith of the Messenger of Allah (sallAllahu 
‘alayhi wa sallam). He claimed that whoever described Allah with 
what He has described Himself with in His Book, or what His 
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Messenger has narrated from Him is a kafir and from the 
Mushabbihah". And by his words he misguided many people. 
Some of the companions of Abu Hanifah followed him in his 
opinion, and (also from) the companions of ‘Amr ibn ‘Ubayd in 
Basrah, and the religion of Al-Jahmiyyah was born. So when 
people asked them about the words of Allah: “Nothing is similar 
to Him." They would say that nothing — among all things that 
exist — is like Him, He is below the seven earths just like He is 
upon the Throne, no place is free of Him (i.e. He is everywhere), 
He is not in one place without being in another place (i.e. He is in 
no specific place), He did not speak nor does He speak, no-one 
can look at Him in dunya nor in akhirah, He is not described nor is 
He known by any attribute, He does not have any deeds, He does 
not have any boundaries nor does He have an end, He is not 
perceived by the mind, all of Him is face, all of Him is knowledge, 
all of Him is sight, all of Him is light, all of Him is power, two 
things cannot be in Him and He is not described with two created 
descriptions, He does not have an upside and downside nor parts 
or sides, no right and no left, He is not light nor is He heavy, He 
does not have a color, He does not have a body, He is not known 
nor perceived in any way and every time something occurs to 
your heart that He is something which you know, then He is 
different to that. 
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10 The Mushabbihah are those who liken the Creator with the creation by saying: 
“His Hand is like our hand”, or “His Sight is like our sight.” 
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Ahmad said: And we say: "Is He something?" So they said: "He is 
something which is not like other things." 


Then we say: "Verily the thing which is not like other things, verily the 
people of intellect know this as nothing (i.e. that which is not a thing is 
nothing)." 


And by that it becomes clear to the people that they do not believe 
in anything; rather they are only repelling from themselves the 
hideous by what they acknowledge publicly." 
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Then if it said to them: “Who do you worship?” They said: “The One 
who arranges the affairs of this creation.” 


So we said: “The One who arranges the affairs of this creation is He 
unknown and not known by any attribute?” They said: “Yes.” 


So we said: “The Muslims verily know that you don’t believe in 
anything, rather you are only repelling from yourselves the hideous by 
what you openly declare.” 


1 This means that the Jahmiyyah in reality do not believe in Allah, because they 
described Him as being nowhere and with no description, and this — according 
to the logical mind of intellect — is something non-existent (or nothing). Rather 
they are protecting themselves from the punishment of Islam upon them for 
their kufr, by publicly declaring that they are Muslims believing in Allàh and His 
Messenger (sallAllahu 'alayhi wa sallam) while they in reality do not. 
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So we said to them: “The One who arranges the affairs is He the One 
who spoke to Musa?” They said: “He did not speak nor does He speak. 
Because speaking can only occur by an organ, and the organs are 
negated (for Him).” 
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Then when the ignorant hears their words, he thinks that they are 
from the people who venerate Allāh the most, but he does not 
know that their words return to misguidance and kufr, nor does 
he notice that they only say their words as a lie against Allāh. 


Among that which is asked is that it is said to him: “Do you find in 
the Book of Allāh a verse which informs about the Qurān that it is 
created?” But he will not find it. So it is said: “Do you then find it in 
the Sunnah of the Messenger of Allah (sallAllahu ‘alayhi wa sallam) that 
he said that the Quran is created?” But he will not find it. So it is said 
to him: “Then from where do you say this?” So he says: “From the 
words of Allah: 
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“We have verily made it an Arabic Quran.” (Az-Zukhruf 43:3)” 
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And he claimed that ‘made’ has the meaning of ‘created’. So 
everything (described in the Quran with) ‘made’ (for him) is 
created. So he used a word from the unclear of words as an 
argument, which the one who wants to reject His revelation uses 
as evidence and who seeks fitnah with his interpretation. And that 
is because the ‘made’ ascribed to the creations in the Quran is 
from two aspects. 


(The first is) with the meaning of naming and (the second) with 
the meaning of a deed from their deeds." 


2 ‘Made’ is a translation of the Arabic word ja'ala (;]&-). 
15 [bn Battah said while depending on this explanation of Imam Ahmad: 
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“We say: Verily Allah — azza wa jalla — has verily forbidden you, O jahmi, from 
understanding the Quran when you made everything ‘made’ (equal to) ‘created’, and 
that (you understand) everything ‘made’ in the Book of Allah with the meaning of 
‘created’. So from this aspect you have been tested with the hideous misguidance when 
you misinterpreted the Book of Allah with your ignorance, your desires and what your 
Shaytan has beautified for you and thrown upon your tongue and your brothers. And 
(the explanation of) that is that we find one letter in the Book of Allah — 'azza wa jalla — 
in one word while its meanings are different in many verses. We have left the mention of 
this (i.e. these verses) due to its great number and due to our intention to mention the 
verse which you have used as an evidence. Because "made" in the Book of Allah — 'azza 
wa jalla — is not with the meaning of ‘created’. The ‘made’ of the created beings is with 
the meaning of a description from their descriptions (of something), a division from their 
divisions (of something), and also ‘made’ with the meaning of a deed from their deeds 
which does not (hold the meaning of) ‘created’ nor does it establish something being 
created. So understand this now and realize it." (Al-Ibanah 'an Sharr'ah Al-Firqah 
An-Najiyah 2/157) 
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And His words: 
4 Seas STEN las gill > 
“Those who made the Quran into parts.” (Al-Hijr 15:91) 
et ges dai una bush lil sth es ile 
They said: “It is poetry, news about the first people and confused 


dreams.” So this is with the meaning of naming (i.e. they named 
the Quran with the mentioned names). 


He said: 
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“And they made the angels - who themselves are slaves to Ar- 
Rahman - females.” (Az-Zukhruf 43:19) 


. BO, pe HT g 
This means that they named them as females. 
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Then He mentioned 'made' with the meaning of naming"^, so He 
said: 


pel à cio o, y 


"They made (i.e. put) their fingers in their ears." 
(Al-Baqarah 2:19) 


LR e pa s e d 
So this is with the meaning of a deed from their deeds. 
:Jés 
And He said: 
466 diae) $s 
"Until he made it into a fire." (Al-Kahf 18:96) 


This is with the meaning of ‘he did’, so this is the doing of the 
creations. 
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14 Tn the Arabic text it says ‘naming’, although the context, the verse and the 
following words points to that here the words should have been ‘a deed from 
the deeds of the creation’. 
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Then there is ‘made’ from the affairs of Allah with the meaning of 
other than ‘created’ [and ‘made’ with the meaning of ‘created’]!° 
which cannot be anything but creation, nor does it establish 
anything but the establishment of ‘He created a creation’ and this 
meaning never disappears from it. And if Allah said ‘made’ with 
the meaning of something other than ‘created’, then it cannot be 
‘created’, nor does it establish the establishment of Him creating 
and this meaning does not disappear from it. And among that 
which Allah said ‘made’ with the meaning of ‘created’ are His 
words: 
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“All praise is due to Allah who created the heavens and the 
earth and made the darknesses and the light.” (Al-An’am 6:1) 


3g etel ils s ga 
Which means: He created the darknesses and the light. 
: ds 
And He said: 
(shai go ed ges p 
"And He made for you hearing and sight." (An-Nahl 16:78) 
jas an S les du 


15 That which is between the squared brackets is not in the Arabic text but has 
been added for the sentence to make sense. 
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He says: And He created for you hearing and sight. 
:diés 
And He said: 
TEN J hss 


“And We have made the night and the day as two signs.” 
(Al-Isrā 17:12) 


-AT e gi les duis 


And He says: We have created the night and the day as two signs. 


: Js 
And He said: 
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"And He made the sun a lamp." (Nüh 71:16) 
: ds 


And He said: 
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"He is the one who created you from a single soul, and made 
from it its spouse." (Al-A'raf 7:189) 
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He says: He created from it its spouse. He is saying: And He 
created Hawwa from Adam. 


: Js 
And He said: 
€ G5 d deos 
"And He made for it affixations (i.e. mountains)." (An-Naml 27:61) 
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He says: And He created for (the earth) its affixations (ie. the 
mountains). And there is much like this in the Quran. So this - 


and what is equal to this — cannot be with any other meaning 
besides 'created'. 


zl 
a 


Asi COR ge Rege S 


Then He mentioned 'made' with another meaning than 'created'. 
His Words: 
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“Allah has not made (i.e. instituted or legislated) no Bahirah nor 
Saibah/*." (Al-Maidah 5:103) 


16 Camels which the mushrikiin used to treat in different ways based upon rules 
from their religion of idol-worshipping and jahiliyyah traditions. 


65 


CASU. Ys Ex te M So GU" ga Y 
This does not mean: ‘Allah has not created Bahirah nor Saibah.’ 
early Si Jb 
And Allah said to Ibrahim: 
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^| will verily make you a leader for the people." 
(Al-Baqarah 2:124) 
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This does not mean: 'I will verily create you as a leader for the 
people', because the creation of Ibrahim had already occured. 


iet] diss 
And Ibrahim said: 
g AT 138 ad! 55 ® 
“My Lord make this city secure.” (Al-Baqarah 2:126) 
itta] diss 


And Ibrahim said: 
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“My Lord make me one who performs the prayer.” 
(Ibrahim 14:40) 


This does not mean: 'Create me as one who performs the prayer.’ 
:Jés 
And He said: 
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“Allah wants not to make for them any share of the hereafter.” 
(Alu ‘Imran 3:176) 


ues E ds 
And He said to the mother of Musa: 
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^We will verily return him to you, and make him one of the 
messengers." (Al-Qasas 28:7) 


bs BUS Jag ex d ag $55 i uh á ís5 Él BE "abus s a balta" a Y 
This does not mean: 'And create him as one of the messengers’, 


because Allah promised the mother of Musa that He would return 
him to her, and then after that make him a messenger. 
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: ds 
And He said: 
4 ce d And LE US ax e Lax Eus uns 


"And make the wicked on top of each other and collect them in 
heaps, and then put them in Hellfire." (Al-Anfal 8:37) 


: Js 
And He said: 
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"And We want do a favor to those who were weak (and 
oppressed) in the land, and to make them rulers and to make 
them the inheritors." (Al-Qasas 28:5) 


: ds 
And He said: 
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“Then when his Lord appeared to the mountain He made it 
crumble to dust." (Al-A'raf 7:143) 


This does not mean: ’He created it as crumbled dust.’ 
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And there is much equal to this in the Quran. So this - and what is 
similar to this — cannot be with the meaning of ‘created’. So when 
Allah said ‘made’ with the meaning of ‘created’, and ‘made’ with 
a meaning other than ‘created’ then by which argument did the 
jahmi say ‘made’ with the meaning of ‘created’? 


Then either the jahmi will return the ‘made’ to the meaning with 
which Allah has described it, or else he is from those who hear the 
words of Allah and then distort it after they have understood and 
they have knowledge (of its true meaning). 


vo G6 
So when Allah said: 
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“We have verily made it an Arabic Quran so you may be able to 
understand.” (Az-Zukhruf 43:3) 
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And He said: 
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"So you may be from the warners in the clear Arabic language." 
(Ash-Shu'ara 26:194-195) 


: ds 
And He said: 
Lap EE 


“For We have verily made it easy in your language.” 
(Maryam 19:97) 
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So when Allah made the Quran to be in Arabic, and made it easy 
in the language of His Prophet (sallAllahu ‘alayhi wa sallam), then 
this was a deed from the deeds of Allah tabaraka wa ta’ala. By it 
(i.e. the deed) He made the Quran to be in Arabic. This means: 
This is a clarification explained for the one whom Allah wants to 
guide. And not like they claimed that the meaning of it is: ‘We 
revealed it in the Arabic language’, and it was said: ‘We explained 
iť’. 
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After that, Jahm (also) claimed something else, which is from the 
impossible. He said: ‘Inform us about the Quran. Is it Allah or is it not 


Allah?’ 
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So he claimed something regarding the Quran which deceives the 
people. Because if the ignorant is asked about the Quran: ‘Is it 
Allah or not Allah?’ Then he must say one of the two things (i.e. 
yes or no). 


Then if he says: ‘It is Allah’, then the jahmi will say to him: ‘You 
have committed kufr’. And if he says: ‘It is not Allāh’, then he will 
say: 'You have said the truth. And why can something which is 
not Allah not be created?’ And then something will occur in the 
soul of the ignorant due to this, by which he will lean towards the 
opinion of the jahmi. 
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This issue from the jahmi is from the greatest of errors. And the 
answer to the jahmi when he asks and says: “Inform me about the 
Quran, is it Allah or is it not Allah?” Then it is said to him: Verily 
Allah — jalla thanauhu” — did not say in the Quran: ‘Verily the 
Quran is Me.’ Nor did He say: ‘(It is) other than Me.’ And He said: 
‘It is My words. So we named it with the name which Allah 
named it with, and we say: The Word of Allah. So whoever names 
the Quran with the name which Allah named it with, then he is 
from the correctly guided, and whoever names it with the name 


17 Jalla thanauhu can be translated as: Uplifted is His praise. 
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given by someone else, he is from the misguided. And Allah 
verily separated between His Word and His creation, and He did 
not call it (i.e. the creation) words. 


€ 235 dia d iy 


"Verily to Him belong the creation and the Command." 
(Al-A'raf 7:54) 
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So when He said: "Verily to Him belong the creation." Then 
there did not remain anything created except that it was included 
in that (saying). Then He mentioned what is not a creation and 
said: "and the Command." So His Command is His Word. 
Blessed is the Lord of the worlds from His Word being a creation. 
And He said: 


i 
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“We verily sent it (i.e. the Quran) down on a blessed night. Verily, 
We are ever warning. In it every matter of wisdom is ordained.” 
(Ad-Dukhan 44:3-4) 


Ad 
Then He said: 
(Ule Se > 
“A Command from Us.” (Ad-Dukhan 44:5) 
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: ds 
And He said: 
(5s d ie 2A 


"The Command (or decision or decree) belongs to Allah both 
before and after." (Ar-Rüm 30:4) 


aale só gis codes li al axi es alg se jd à dus 
He says: The Word belongs to Allah before the creation and after 
the creation. For Allah creates and Commands. And His Word is 
something other than His creation. 
: ds 
And He said: 
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“That is the Command of Allāh which He sent down to you.” 
(At-Talāq 65:5) 


:Jú; 
And He said: 
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"Until when Our Command came and the oven gushed forth 
(with water)." (Hud 11:40) 
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The clarification of how Allah separated 
between His Word and His creation 
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And (the explanation of) this is that Allah — jalla thanauhu — when 
He named one thing with two names or three names then it is 
connected and not separated. But when He named two different 
things, He does not let them stay connected without separating 
between them. From this are His words 
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"O AI-'Aziz (minister or ruler). He, verily has a father of old age." 
(Yüsuf 12:78) 
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So this is one thing (i.e. the father) whom He named with three 


names (i.e. father, old, age), and they are connected. And He did 
not say: He verily has a father and a man of old age. 


: Js 
And He said: 
cg etl etat cxt Ss me Voti Las B sessile 145 22 > 


"Perhaps his Lord will, if he divorced (all of) you, exchange him 
with wives who are better than you; Muslims, believers, 
obedient to Allah, turning to Him in repentance, worshippers 
(of Allah with sincerity).” (At-Tahrim 66:5) 
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Then He said: 


^Women who were previously married and virgins." 
(At-Tahrim 66:5) 

qiti s c diss ST AGS US sies ui fie sion ue d od ze GS sé uli 

EES cheek tN 5B ped OS UG nues :95 2 o 
So when the virgin is different from the previously married 
women, He did not leave it connected, rather He separated 
between them. And this is His words: “And virgins.” And, He 
said: “Equal are not the blind.” (Fatir 35:19) Then, He said: “And 


the seeing.” (Fatir 35:19) So, when the seeing is different from the 
blind, He separated between them. 


Then He said: 
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“Nor are the darknesses and the light (equal). Nor are the shade 
and the heat (equal)." (Fatir 35:20-21) 
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So when each one of these is something different than the other 
thing, He separated between them. 


76 


Then He said: 
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“He is the King, the Holy, the One Free from all defects, the Giver 
of security, the Watcher over His creatures, the All-Mighty, the 
Compeller, the Supreme. Glory be to Allah (far Exalted is He) 
above all that they associate as partners with Him. He is Allah, 
the Creator, the Inventor, the Bestower of forms.” 
(Al-Hashr 59:23-24) 
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All of these (Names) are all the same thing (i.e. Allah) so they are 
connected and not separated. Therefore, when Allah says: 
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“Verily to Him belong the creation and the Command.” 
(Al-A'raf 7:54) 
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(In this case) because the creation is something other than the 
Command, they are separated. 
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The clarification of how Allah invalidated 


that the Quran could be anything but 
revelation and that it is not created 


His Words: 
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“By the star when it goes down.” (An-Najm 53:1) 
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He said: And (the explanation of) this is that Quraysh said “The 
Quran is verily poetry’, and they said ‘Tales of the ancient’, and 
they said ‘confused dreams’, and they said ‘Muhammad 
fabricated it from his own mind’, and they said ‘He learned it 
from someone else’. So Allah swore by the star when it goes 
down, which means: By the Quran when it comes down. So He 
said: 
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“By the star when it goes down. Your companion has not gone 
astray.” (An-Najm 53:1-2) 
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This (companion) means: Muhammad. 
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“Nor has he erred. And he does not speak from (his own) desire.” 
(An-Najm 53:2-3) 
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He says: Verily, Muhammad did not utter this Quran from his 
own mind. So He said: Verily that which he is saying - i.e. the 
Quran - is nothing but revelation being revealed. 


So, He invalidated that the Quran could be something other than 
revelation due to His words: "It verily is." He says: It is nothing 
but revelation being revealed. Then He said: "It was taught to 
him by." (An-Najm 53:5) This means: Jibril taught Muhammad 
(sallAllahu ‘alayhi wa sallam), and he (i.e. Jibril) is: 


\ 
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"One mighty in power and great perfection. Then he rose." 
(An-Najm 53:5-6) 
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Until His words: 
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“Then He revealed to His slave what He revealed.” 
(An-Najm 53:10) 
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So, Allah named (or called) the Quran revelation, and He did not 
name it a creation. 


Then, Jahm verily claimed something else: 
EET UNT 
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Be Ki SE 38s adai eS s vd 5,5 ai ea G ale ati Gy" Jus 
So he said: "Inform us about the Quran, is it something?” 


So we said: “Yes it is something.” 


So He said: “Verily Allāh created everything, so why can the Qurān not 
be among the created things when you have acknowledged that it is 
something.” 
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I swear, he verily claimed something which enabled him to make 
this statement without proof, and he confused the people with 
what he claimed. So we said: Verily Allah — in the Quran - did not 
name His Words as something rather that which is named as 
something is that which He says. Did you not hear His - tabaraka 
wa ta’ala — Words: 
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“Verily Our Word to a thing.” (An-Nahl 16:40) 
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So the thing is not His Word, rather the thing is that which exists 
by His Word. 


SEC 
And in another verse: 
(8s spi y 
"Verily His Command, when He wants a thing." (Ya-Sin 36:82) 
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So the thing is not His Command, rather the thing is what exists 
by His Command. 


And from the signs and points (which points to) that He does not 
mean His words with the created things are: that Allah said about 
the wind which He sent to (the people of) ‘Ad: 


“Destroying everything by the Command of its Lord.” 
(Al-Ahqaf 46:25) 
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This wind verily came upon things which it did not destroy; their 
houses, their dwellings and the mountains which surrounded 
them, the wind came upon these things without destroying it. 
While He said: “Destroying everything.” 


Then likewise, when He says: "The Creator of everything." (Al- 
An'am 6:102) Then this does not mean Himself, nor His 
Knowledge, nor His Speech are among the created things. 


And He said about the Queen of Saba: 
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"She had been given of everything." (An-Naml 27:23) 
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And there were verily things in the kingdom of Sulayman which 
she was not given. 


And likewise when He says: "The Creator of everything." (Al- 
An'am 6:102) This doesn't mean that His Words are among the 
created things. 
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And Allah said to Musa: 
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“And I have chosen you for Myself.” (Ta-Ha 20:41) 


[And He said:] 
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“And Allah warns you against Himself.” (Alu ‘Imran 3:30) 


Js 
And He said: 
(3c for, 
"Your Lord has taken upon Himself to be Merciful." 
(Al-An'am 6:54) 
: Js 


And He said: 
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“You know what is in my nafs (soul, inner self) though I do not 
know what is in Your Nafs.” (Al-Maidah 5:116) 


Then He said: 
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“Every nafs (soul) shall taste death.” (Alu ‘Imran 3:185) 
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Verily whoever adheres to (the religion of) Allah knows that He 
does not mean His Nafs along with the souls that will taste death. 
And verily did Allah — ‘azza wa jalla - mention every soul. Then 
likewise when He says: "The Creator of everything." Then He 
doesn't mean that His Nafs, His Knowledge and His Speech (are 
included) in the created things. 


So in this, there is evidence and clarification for the one who 
adheres to (the religion of) Allah, so He shows mercy to the one 
who thinks and returns from an opinion which opposes the 
Quran and Sunnah, and does not say anything about Allah except 
the truth because Allah has verily taken a covenant from His 
creation, so He said: 


z 
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“Was not the covenant of the Book taken from them that they 
would not say about Allah anything except the truth?” 
(Al-A’raf 7:169) 
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And He said in another verse: 
85 
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"Say: 'Verily My Lord has forbidden the fawahish (illegal sexual 
intercourse), what is apparent of it and what is hidden, and sin 
and oppression without right, and that you should associate 
with Allàh in worship what He did not send down any authority 
for, and that you should say about Allah that which you don't 
know." (Al-A'raf 7:33) 


516 385 2350) athe Sus Sf ai gs às 
So Allah verily forbade that lies are invented against Him, and He 
verily said: 
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“And on the Day of Resurrection you will see those who lied 


against Allah, their faces will be black.” (Az-Zumar 39:60) 
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So may Allah protect us and you from the fitan (trials, afflictions, 
tribulations) of the misguided. Allah verily mentioned His Words 
in many places in the Quran, and He named (or called) it Words 
(or Speech) and He did not name it creation. 


Aes 


His Words: 
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"Then Adam received some Words from his Lord." 
(Al-Baqarah 2:37) 


: ds 
And He said: 
An psc do i SE 185) 
"And a group of them would hear the Words of Allah." 
(Al-Baqarah 2:75) 
dés 


And He said: 
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“And when Musa came at the time and place appointed by Us, 
and his Lord Spoke to him." (Al-A'raf 7:143) 


: Js 
And He said: 
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“I have verily chosen you above the people by My Messages and 


My Speech (to you)." (Al-A'raf 7:144) 
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: ds 
And He said: 
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"And Allah Spoke to Musa directly.” (An-Nisa 4:164) 
: Js 
And He said: 
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"So believe in Allàh and His Messenger; the unlettered Prophet 
who believes in Allah and His Words." (Al-A'raf 7:158) 
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So Allah informed us that the Prophet (sallAllahu 'alayhi wa sallam) 
believed in Allah and in the Words of Allah. 


: ds 


And He said: 
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"They want to change the Words of Allah." (Al-Fath 48:15) 
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: ds 
And He said: 
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"If the sea was ink for the Words of my Lord, then the sea would 
verily be exhausted before the Words of my Lord would be 
finished.” (Al-Kahf 18:109) 


AE 
And He said: 
bl AE pag & Het 356521 55,52 Ss Sl Ss > 


"And if anyone from the mushrikün seek your protection, then 
give him protection so he may hear the Words of Allah." 
(At-Tawbah 9:6) 
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And He did not say: 'So he may hear the creation of Allāh.” So 
these are texts in the clear Arabic language, they do not need any 


interpretation because it is clear by the praise of Allah. And verily 
did I ask the Jahmiyyah: Did Allah not say: 
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"Say we have believed in Allah." (Al-Baqarah 2:136) 
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"Say (only) good to the people." (Al-Baqarah 2:83) 


And: 
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"Say we have believed in that which was revealed to us and that 
which was revealed to you." (Al-'Ankabüt 29:46) 
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"And say words of truth." (Al-Ahzab 33:70) 


And: 
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"Then say: 'Bear witness that we are Muslims." (Alu 'Imràn 3:64) 
: ds 
And He said: 
A dS 
“And say: ‘The truth is from your Lord.” (Al-Kahf 18:29) 
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: ds 
And He said: 
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"Then say: 'Salàmun 'Alaykum." (Al-An'àm 6:54) 
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And we did not hear Allah saying: ‘Say: Verily My Words are a 
creation.’ 


Js 
And He said: 
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"And do not say: 'Three (i.e. trinity). Cease.” (An-Nisa 4:171) 
: ds 
And He said: 
(Sg ei en ded i sa ul s 


"And do not say to the one who greets you with salam: ‘You are 
not a believer." (An-Nisa 4:94) 
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And: 
(en uis) 
"Do not say: ‘rd‘ind.’18” (Al-Baqarah 2:104) 
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“And do not consider those who have died in the path of Allah as 
dead.” (Alu ‘Imran 3:169) 
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"And do not say about something: ‘I will verily do it tomorrow.’ 
Except (with the saying): ‘If Allāh wills.” (Al-Kahf 18:23-24) 


(seris id d) 


"Then do not say uffto them, and do not speak angrily to them." 
(Al-Isra 17:23) 
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“And do not invoke another ilah along with Allah.” 
(Al-Qasas 28:88) 


18 There is a difference of opinion regarding what ra’ind means here. Some said it 
means: ‘opposite’, ie. do not say the opposite of the Messenger of Allah 
(sallAllahu ‘alayhi wa sallam), some said it means: ‘Lend us your ear and we will 
lend you ours’, i.e. Listen to us O Muhammad (sallAllahu ‘alayhi wa sallam) and 
then we will listen to you, and others said it was a word used by the Jews as 
mockery. See Tafsir At-Tabari on the verse for more detail. 
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"And do not kill your children due to (fear of) poverty." 
(Al-Isra 17:31) 
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“And do not let your hand be tied to your neck.” (Al-Isrā 17:29) 
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“And do not kill anyone whom Allah has forbidden (to kill) 
except with due right.” (Al-Isra 17:33) 
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"And do not approach the wealth of the orphan except with that 
which is better (i.e. to increase it)." (Al-An'àm 6:152) 
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“Do not walk on the earth with arrogance.” (Al-Isra 17:37) 
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And there is much similar to this in the Quran. So this is what 


Allah prohibited, and He did not say to us: ‘Do not say that the 
Quran is My Words.’ 
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And verily did the angels name the Words of Allah as words, and 
they did not name it a creation. His words: 
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"Until when fear is banished from their hearts, they (i.e. the 
angels) say: ‘What did your Lord say?” (Saba 34:23) 
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And that is that the angels did not hear the revelation (in the time) 
between 'Isà and Muhammad (sallAllahu 'alayhi wa sallam), and 
between them there is so and so many years. 


So when Allah revealed to Muhammad (sallAllahu ‘alayhi wa 
sallam) the angels heard the sound of the revelation as the iron 
falling upon stones. So they thought it was the command of the 
Hour and they became scared and fell down on their faces in 
prostration. And therefore His words: “Until when fear is 
banished from their hearts.” He says: Until the fear is driven 
away from their hearts then the angels will raise their heads, and 
they will ask each other: “What did your Lord say?” And they 
will not say: ‘What did your Lord create’. So this is a clarification 
for the one whom Allah wants to guide. 
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After that, verily Jahm claimed another thing. He said: "I can find 
in the Book of Allah — tabaraka wa ta’ala — a verse which proves that the 
Quran is created.” 
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So we said: “In which verse?” 


So he said: 
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“No muhdath (new or recent)!? reminder comes to them from 
their Lord (except that they listen to it while joking).” 
(Al-Anbiya 21:2) 
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1? Muhdath have here been translated as ‘new’ or ‘recent’ in accordance with how 
Ibn ‘Abbas (radi Allahu anhu) used the word in his saying: 
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CALL AA div 
^O gathering of Muslims, how do you ask the people of the Book, while your Book which 
was revealed to His Prophet (sallAllahu ‘alayhi wa sallam) is the ahdathu (most recent) 
news about Allah? You read it and it has not been distorted.” (Sahth Al-Bukhari no. 
7522) 
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So he claimed that Allah said that the Quran is muhdath (new or 
recent), and everything muhdath is created. 


But I swear he has verily confused the people with this. And it is a 
verse from the unclear. So we will say something regarding this. 
(Before that) we seek help from Allah, we look in the Book of 
Allah and there is neither might nor power except with Allah. 
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Ahmad - radiAllahu 'anhu — said: Know that two things if they are 
gathered under a name which gathers them, and one of them is 
above the other (in degree), and then the name of praise is applied 
upon them both, then the highest of them (in degree) is more 
entitled to the praise and takes the majority of it. And if the name 
of criticism is applied upon them then the lowest (in degree) is 
more entitled to it. And from this are the words of Allah - the 
Exalted — in His Book: 
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“Verily Allāh is Most Kind and Merciful towards mankind.” 
(Al-Baqarah 2:143) 
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“A spring from which the slaves of Allah will drink.” 
(Al-Insan 76:6) 
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This means: The pious and not the wicked. So when they both are 
gathered in the name ‘mankind’ then the meaning of the words of 
Allah — jalla thanauhu —“A spring from which the slaves of Allah 
will drink”, is the pious and not the wicked due to His words 
when He singled out the pious: 
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“Verily the pious will be in delight (Paradise).” 
(Al-Mutaffifin 83:22) 
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And when He singled out the wicked: 
LEER 
“And verily the wicked will be in Hellfire.” (Al-Infitar 82:14) 
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And His words: “Verily Allah is Most Kind and Merciful 
towards mankind.” Then the believer is more entitled to it even if 
they both (i.e. the believer and the kafir) are gathered in the name 
‘mankind’. Because the believer if he is singled out then he is 
given the praise, based on His words: 
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“Verily Allah is Most Kind and Merciful towards mankind.” 
(Al-Hajj 22:65) 
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"And He is Ever Merciful to the believers." (Al-Ahzab 33:43) 
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But if the kuffar are singled out, then the name of criticism is 
applied upon them in His words: 
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“Verily the curse of Allah is upon the unjust.” (Hud 11:18) 
ds 
And He said: 
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“That Allah became displeased with them and they will remain 
forever in the punishment.” (Al-Maidah 5:80) 


So these people do not enter into the Mercy. 
355 d$ 


And in His words: 
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“And if Allah had enlarged the provisions for His slaves, they 
would verily have transgressed in the earth.” (Ash-Shtra 42:27) 


Land i-us uS58E Gosek SY seeds ge Sy f pity wah ag tubos 353 ka 
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So the kafir and the believer are gathered in the name ‘slave’ while 
the kafir is more entitled to (be described with) the transgression 
than the believers. Because the believers were singled out and 


praised with regards to what was enlarged for them of provisions. 
And that is His words: 


615 25 35 1 4881 15] Sealy y 


“And those, who when they spend, are neither extravagant nor 
miserly.” (Al-Furqan 25:67) 


5s 
And His words: 
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"And they spend from what We have provided them with." 
(Al-Baqarah 2:3) 
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Verily the provision was enlarged for Sulayman ibn Dawtd, for 
Dhul-Qarnayn, Abu Bakr, Umar and whoever were the likes of 
these, among those for whom the provision was enlarged and 
they did not transgress. But when the kafir is singled out, then the 
name of transgression falls upon him in His words to Qarün: 
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“But he transgressed towards them.” (Al-Qasas 28:76) 
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And Namrüd ibn Kan'an when Allah gave him the kingdom but 
he disputed regarding his Lord, and Fir’awn when Musa said: 
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“Our Lord, You have indeed given Fir'awn and his chiefs 
splendor and wealth in the life of this world." (Yünus 10:88) 
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So when they (i.e. mankind) were gathered under one name and 
the name of transgression was applied upon then, then the kuffar 


are more entitled to (be described with) it just like the believer is 
more entitled to the praise. So when Allah said: 
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“No muhdath (new or recent) reminder comes to them from their 
Lord.” (Al-Anbiya 21:2) 
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Then He gathered between two reminders; the reminder of Allah 
and the reminder of His Prophet. As for the reminder of Allah, 


then when it is singled out then the name of 'muhdath' is not 
applied upon it. Did you not hear His Words: 
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"And the dhikr (remembrance) of Allàh is greater." 
(Al-Ankabüt 29:45) 
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"And this (i.e. the Quràn) is a blessed reminder." 
(Al-Anbiya 21:50) 
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And if the reminder of the Prophet (sallAllahu 'alayhi wa sallam) is 


singled out, then the name of ‘muhdath’ is verily applied upon it. 
Did you not hear His Words: 


DL g 
“And Allah created you and what you do.” (As-Saffat 37:96) 
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Because the reminder of the Prophet (sallAllahu 'alayhi wa sallam) 
is from his deeds, and Allah is the Creator and Inventor of it. And 
the evidence for that is that He gathered between the two 
reminders in His words: “No muhdath (new or recent) reminder 
comes to them from their Lord.” So him bringing it to us caused 
it to be new (or recent). And you know that he does not bring us 
any news except as an informer and one who reminds. 


And Allah said: 
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“So remind (O Muhammad), for verily the reminder benefits the 
believers.” (Adh-Dhariyat 51:55) 
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“So remind (O Muhammad), if the reminder will benefit.” 
(Al-A’lā 87:9) 
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“So remind (O Muhammad). You are verily only one who 
reminds.” (Al-Ghashiyah 88:21) 
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So when they were gathered under the name 'reminder', the name 
of muhdath was applied upon them. But when the reminder of the 
Prophet is singled out then the name 'creation' is applied upon it, 
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and it is more entitled to being new (or recent) than the reminder 
of Allah which if it was singled out then the name 'creation' is not 
applied upon it nor it being new (or recent). So we found that the 
indication found in the words of Allah: "No muhdath (new or 
recent) reminder comes to them from their Lord", is towards the 
Prophet (sallAllahu 'alayhi wa sallam).? Because the Prophet 
(sallAllahu 'alayhi wa sallam) used to not know and then Allah 
taught him. So when Allah taught him then this was new for the 
Prophet (sallAllahu 'alayhi wa sallam). 
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Then Jahm (also) claimed something else. So he said: "We verily 
found a verse in the Book of Allah which proved that the Quran is 
created." So we said: "Which verse?" So he said: "The words of Allah: 


20 [bn Battah — rahimahullah — said: 
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“His Words: “No muhdath reminder comes to them from their Lord.” Then this is 
verily what Allah brings into being around His Prophet and around his Companions and 
the believers from His slaves. And what He brings into being around them of knowledge 
and what they did not hear before and what another book has not come to them with or a 
messenger. Did you not listen to His Words: “And He found you unaware and He 
guided you.” (Ad-Duha 93:7) And to His Words regarding what the Quran brings 
about in the hearts of the believers when they hear it: “And when they hear what has 
been revealed to the Messenger you see their eyes fill up with tears due to 
what they recognized of the truth.” (Al-Maidah 5:83) So He taught us that the 
revelation of the Quran brings about (new) knowledge, reminders and fear. So the 
knowledge of its revelation is new for us, but it is not new for our Lord ‘azza wa jalla.” 
(Al-Ibanah ‘an Shari’ah Al-Firqah An-Najiyah 2/185) 
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"Verily the Masih 'Isà the son of Maryam is (no more than) the 
messenger of Allàh and His Word." (An-Nisa 4:171)" 


And ‘Isa is created. 1 
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So we say: "Verily Allah has forbidden for you to understand the 
Quran. Many words are applied upon ‘Isa which are not applied upon 
the Quran. Because He calls him newborn, child, boy, young man, he 
eats and he drinks, he is addressed with orders and prohibitions, he is 
spoken of as an addressee and the promise and threat is applied upon him 
(while all of this is not applicable upon the Quran). Furthermore he is 
from the offspring of Nuh and from the offspring of Ibrahim. And it is 
not allowed for us to say about the Quran what we say about ‘Isa. Did 
you hear Allah saying about the Quran what He said about ‘Isa? Rather 
the meaning of His — jalla thanauhu — Words: 


21 The jahmi is saying: “Allah calls ‘Isa the Word of Allah and ‘Isa is created, so the 
Word of Allah must be created.” This shows how the jahmi is deviating from the 
understanding of the Salaf and basing his religion upon desires and reasoning; in 
this case inductive reasoning. 
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“Verily the Masih ‘Isa the son of Maryam is (no more than) the 
messenger of Allah and His Word which He bestowed upon 
Maryam.” (An-Nisa 4:171)” 
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So the word which He bestowed upon Maryam is when He said to him: 
‘Be’. Thus ‘Isa existed by (the Command of Allah) ‘Be’, and ‘Isa (himself) 
is not (the command) ‘Be’. Rather by the ‘Be’ he existed. So the ‘Be’ is a 
Word from Allah and the ‘Be’ is not created.” 
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Both the Christians and the Jahmiyyah lied against Allah with 
regards to ‘Isa. And that is that the Jahmiyyah said: “‘Isa is the rüh 
(spirit) of Allah and His Words. Because the Word is created.” And the 
Christians said: “Isa is the rith of Allah from the Dhat (Being) of Allah 
and (he is) His Word from the Dhat of Allah, just as it is said that this 
piece of cloth is a part of this garment.” And We say: Verily ‘Isa by 
the Word he existed, and ‘Isa (himself) is not the Word. 


And as for His words: 
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"And a rüh (spirit) from Him." (An-Nisà 4:171) 
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He says: From His Command the spirit appeared in him. Just as 
His words: 
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"And He subjected for you everything in the heavens and 
everything on the earth from Him." (Al-Jathiyah 45:13) 
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He says: ‘From His Command’. And as for the tafsir of ‘The Spirit 
of Allah’, then it means that it is a spirit created by Allah (and 
existing) by the Word of Allah. Just like it is said ‘The slave of 
Allah’ and ‘The earth of Allah’. 


4 AE eee cue get á oh, E ah 
sdai BO) QU coe T al ues cast Of 


After that Jahm (also) claimed another thing. So he said: "Verily 
Allah says: 
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“He created the heavens and the earth and whatever is between 
them in six days.” (As-Sajdah 32:4)” 
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So he claimed that the Quran cannot be free from being in the 


heavens or on the earth or in what is between them. So he made 
doubts for the people and confused them. 
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So we say to him: "Did Allah — jalla thanauhu — not describe the 
creation and what is created as being located in the heavens, the earth 
and what is between them?" So they said: "Yes." 


So we said: "Is there anything created above the heavens? " 


They said: "Yes." 
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So we said: “He verily did not include (in this verse) what is above the 
heavens with the created thing, while the people of knowledge verily 
know that above the seven heavens there are the Kursi (Footstool), the 
‘Arsh (the Throne), the Preserved Tablet, the veils and many other 
things which He did not name and He did not include it with the created 
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things. And verily the information from Allah was regarding (what 
exists in) the heavens, the earth and what is between them." 


And we say regarding their saying: "The Quran cannot be free from 
being in the heavens or in the earth or in whatever is in between them." 
We say: Allah — tabaraka wa ta’ala — says: 
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“Allah did not create the heavens and the earth and what is 
between them, except by the truth." (Ar-Rüm 30:8) 
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So that by which He created the heavens and the earth verily 
existed before the heavens and the earth. And the truth by which 
He created the heavens and the earth is His Word, because Allah 
says the truth. And He said: 


o 
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"The truth is, and (only) the truth I say." (Sad 38:84) 


"And on that Day He will say: 'Be' and it will be. His Word is the 
truth.” (Al-An’am 6:73) 
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So the truth by which He created the heavens and the earth verily 
existed before the heavens and the earth, and the truth is His 
Word. And His Word is not created. 
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The clarification of what the Jahmiyyah 


rejected of the words of Allah subhanahu: 


"Some faces on that Day will be radiant, 
looking at their Lord." 
(Al-Qiyamah 75:22-23) 
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Ahmad - rahimahullah — said: So we say to them: "Why do you 
reject that the people of Paradise will look at their Lord? " 


So they said: "It is not suitable for anyone to look at his Lord. Because 
the One who is looked at is known and described, (rather) the only thing 
which can be seen is what He is doing." 


So we said: "Did Allah not say: "Some faces on that Day will be 
radiant, looking at their Lord." ” 


So they said: "Verily the meaning of "Looking at their Lord", is 
that they are waiting for the reward from their Lord, and they are verily 
looking at His Deed and His Power." And they recited a verse from 
the Quran: 
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"Have you not seen your Lord how he spread out the shadow?" 
(Al-Furqan 25:45) 
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So they said: "Verily when He said: "Have you not seen your 
Lord", then they did not see their Lord, rather the meaning is: 'Have 
you not seen the Deed of your Lord.'" 
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So we said: "Verily the Deed of Allah the slaves are seeing 
continuously. And He verily said: "Some faces on that Day will be 
radiant, looking at their Lord." ” 


So they said: "They are verily looking at the reward from their Lord." 
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So we said: “They verily — along with what they expect of reward — will 


be looking at their Lord.” 


So they said: “Verily Allah is not seen in dunya or in akhirah.” And 
they recited a verse from the unclear of the Words of Allah jalla 
thanauhu: 
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^No vision can grasp Him, but His Grasp is over all vision." 
(Al-An'àm 6:103) 
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Verily did the Prophet (sallAllahu 'alayhi wa sallam) know the 
meaning of the words of Allah: "No vision can grasp Him", and 
he said: “You will verily see your Lord."? 


And He said to Musa: “You cannot see me.” And He did not say: 
‘I cannot be seen.’ So which one is more entitled to that we follow 
him? The Prophet (sallAllahu ‘alayhi wa sallam) when he said: “You 
will verily see your Lord.” Or the saying of the jahmi when he 
said: “You will not see your Lord.” 


And the ahadith are in the hands of the people of knowledge from 
the Prophet (sallAllahu ‘alayhi wa sallam) (that states) that the 
people of Paradise will see their Lord. The people of knowledge 
do not disagree about that. 
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And from the hadith of Sufyan, from Abia Ishaq, from ‘Amir ibn 
Sa'd regarding the words of Allah: 
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“For those who have done good is the best reward, and extra." 
(Yunus 10:26) 


22 A part of a longer hadith narrated by Jarir ibn ‘Abdillah (radiAllahu ‘anhu) in 
Sahth Al-Bukhari (no. 554) and Sahih Muslim (no. 633). 
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He said: “Looking at the Face of Allah. ^? 
HÍ g gt sh i o Ki yah geen yy ee a ORE 
08 Í ay ay 64715 ted assa Jú EST Sj ost 3á du 5 ad 


$2. Ae a 8, 06 4 y dh Farha ghee SO aa, gu WEE Aé 
SJ ji di 58 2d oe odes cus d] onis Y ue Vs d 58 OF od os 


And from the hadith of Thabit Al-Bunani, from ‘Abdur-Rahman 
ibn Abi Layla (from Suhayb from the Prophet (sallAllahu ‘alayhi wa 
sallam) who said: “When the people of Paradise have taken their 
place in Paradise, a caller will call out: ‘O people of Paradise. 
Verily Allah has allowed the extra for you.’ Then the veil will be 
removed and they will look at Allah, there is no-one worthy of 
worship besides Him.” 


We verily hope that Jahm and his sect will be among those who 
will not look at their Lord and that they will be veiled from Allah. 
Because Allah said about the kuffar: 
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“Nay. On that Day they will verily be veiled from their Lord.” 
(Al-Mutaffifin 83:15) 


23 This tafsir was narrated from Abt Bakr (radiAllahu ‘anhu) by Ibn Mandah in his 
answer to the Jahmiyyah (p. 95, no. 84) and likewise by Al-Ajurri in Ash-Shari'ah 
(2/994-996 no. 589-591). And it was also narrated from Hudhayfah (radiAllahu 
'anhu) by Al-Ajurri in no. 591. 

24 Narrated by Ahmad (4/332) and (2/15), Muslim (no. 181), At-Tirmidhi (no. 
2552, 3105), Ibn Majah (no. 187), Ibn Mandah in his answer to the Jahmiyyah (no. 
73) and Al-Ajurri in Ash-Shari’ ah (no. 602-604). 
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And if the kafir is veiled from Allah and the believer (is also) 
veiled from Allah, then what is the superiority of the believer over 
the kafir? 


All praise is due to Allah who did not make us like Jahm and his 
sect, and He made us from those who follow and He did not 
make us from those who innovate. And all praise is due to Allah 
alone. 


115 


F—— — 


eet SBI 55 Of fe Hah OSI v bg 


The clarification of what the Jahmiyyah 
rejected of Allah speaking to Misa 


b. ud 
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We said: “Why do you reject this?” 


So they said: “Verily Allah did not speak nor does He speak. He caused 
something to exist which then speaks on behalf of Allah. And He created 
a sound and made (the creation) hear.” 


And they claimed that speech cannot be except from a body, a 
tongue and two lips. 


So we said: “Is it allowed for something brought into being, or someone 
other than Allah, to say: 
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“O Musa, verily I am your Lord.” (Ta-Ha 20:11-12) 
dada 4f 
Or that it says: 
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“Verily I am Allah, there is no-one worthy of worship besides 
Me. So worship Me and establish the prayer for My 
remembrance.” (Ta-ha 20-14)” 
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So whoever claims this (i.e. that this is allowed) then he has verily 
claimed that someone other than Allah has claimed Rubübiyyah 


(Lordship). And if it was like Jahm claimed that Allah brought 
something into being, then this being verily said: 
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“O Musa, verily I am Allah the Lord of all the worlds.” 
(As-Qasas 28:30) 
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While Allah — jalla thanauhu — verily said: 
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"And Allah spoke to Musa directly.” (An-Nisa 4:164) 
Js 
And He said: 
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“And when Musa came at the time and place appointed by Us, 
and his Lord spoke to him.” (Al-A’raf 7:143) 
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And He said: 
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“I have verily chosen you (O Musa) above the people by My 
Messages and My Speech (to you)." (Al-A'raf 7:144) 
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So this is the text laid down by the Quran. And regarding when 
they said that Allah does not speak, then what will they do with 
the hadith of Al-A'mash, from Khaythamah, from 'Adi ibn Hatim 
At-Tai who said: The Messenger of Allah (sallAllahu ‘alayhi wa 
sallam) said: "There is no-one among you except that his Lord will 
speak with him (directly) and between him and Him there will be 
no interpreter.” 


And as for their saying: 'Verily the speech can only be from a 
body, a mouth, two lips and a tongue.' Did Allah not say to the 
heavens and the earth: 
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“Come both of you willingly or unwillingly. They both said: ‘We 
will come willingly.” (Fussilat 41:11) 


25 Narrated by Al-Bukhari (no. 6539) and Muslim (no. 67/1016). 
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Do you think that they spoke with a body, mouth, two lips, 
tongue and means by which they express? And He said: 
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“And We subjected with Dawid the mountains (who are) 
glorifying (Allah).” (Al-Anbiya 21:79) 
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Do you think that they glorified with a body, mouth, tongue and 
two lips? And (also) the limbs when they will testify against the 
kafir they will say: 
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“Why did you testify against us? They will say: ‘Allah made us 
speak, the One who makes everything speak." (Fussilat 41:21) 
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Do you think that they spoke with a body, mouth and tongue? 
Rather Allah will make them speak however He wants. And 


likewise Allah speaks however He wants, without saying: a body, 
nor mouth, nor lips nor tongue. 
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Ahmad — radiAllahu ‘anhu — said: So when he (i.e. the jahmi) is 
choked by the argument he says: “Verily Allah spoke to Musa, but 
His words are not Him.” So we said: “And something other than Him 
is created?” He said: “Yes.” So we said: “This is the same as your first 
saying, except that you are repelling from yourselves the hideous by 
what you acknowledge publicly.” 


And the hadith of Az-Zuhri (in which) he said: “When Musa heard 
the Speech of his Lord he said: 'O Lord, is this what I have heard Your 
Speech?’ He said: ‘Yes O Musa that is My Speech. I verily spoke to you 
in accordance with what your body can bear, and if I spoke to you with 
more than that you would verily die.’” 


He said: “So when Musa returned to his people they said: ‘Describe for 
us the Speech of your Lord.’ He said: ‘Subhan-Allah. And how should I 
be able to describe it to you?’ They said: ‘Then say what it is similar to.’ 
He said: ‘Did you hear the thunder which comes in the most pleasant 
sound you have heard? It is as if it is similar to that.” 
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And we said to the Jahmiyyah: "Who is the One speaking of the Day 
of Judgment (saying): 
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“o ‘Isa son of Maryam, did you say to the people: ‘Take me and 
my mother as two deities besides Allah?” (Al-Maidah 5:116) 


Is it not Allah speaking?” 
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So they said: “Allah will bring something into being which then will 
speak on behalf of Allah, just like He brought something into being 
which spoke to Musa.” 


So we said: “Then who is speaking (in this verse): 
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"Then We will verily ask those who were sent to them and We 
will verily ask the messengers. And We will verily narrate to 
them (their stories) with knowledge." (Al-A'raf 7:6-7) 
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Is Allah not the One who asks?” They said: “All this will be something 
(which Allah has brought into being) which then speaks on behalf of 
Allah.” We said: “You have verily invented a great lie against Allah 
when you have claimed that He does not speak. Due to this you have 
likened Him to the statues which are worshipped besides Allah. Because 
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the statues do not speak or move, nor do they move from one place to 
another place." 
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So when the argument overpowered him he said: “Verily Allah 
speaks, but His Speech is created.” 


We said: “Likewise is the speech of the son of Adam created. So you 
have likened Allah with His creation when you claimed that His Words 
are created. Verily in your madhhab there verily was — at one point in 
time — that Allah did not speak until He created the Speech. Likewise the 
sons of Adam, they used to not speak until Allah created the speech for 
them. So you have verily gathered between kufr and tashbih?s, and Allah 
is Exalted far above this description. Rather we say: Verily Allāh has 
always been speaking when He wants (to do so), and we do not say that 
He used to not speak until He created the speech. Nor do we say that He 
used to not know until He created the knowledge and then He knew. Nor 
do we say that He was but had no power until He created the power for 
Himself. Nor do we say that He was but He had no light until He created 
light for Himself. Nor do we say that He was but He had no greatness 
until He created greatness for Himself.” 


?6 Tashbih means likening the Creator with the creation, such as saying: “His Hand 
is equal to my hand”, etc. 
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So the Jahmiyyah said: “When we are describing Allah with these 
Attributes, (then) if you claim that Allah is and His Light, Allah is and 
His Power, Allah is and His Greatness, then you are saying the same as 
the Christians when they claimed that Allah and His Light was, and He 
and His Power was."? 


Then we say: "We do not say that Allah and His Power was, and He 
and His Light was, rather we say that He with His Light and Power 
was, and not when He decreed and how He decreed.” 
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They said: "You can never be Muwahhidün?? before you say that Allah 
verily was and there was nothing else (along with Him)." 


27 The Jahmiyyah here are trying to separate Allah from His Attributes. So they 
accused the people of Tawhid and Sunnah saying: "If you do not say that the 
Attributes of Allah are created, then you have claimed like the Christian that there was 
something along with Allah before He created the creation, and this is shirk." The Imam 
Ahmad refutes them by saying: "We do not say there was anything with Allah, rather 
we say that only Allah was, and He is Allah described with the descriptions from the 
Quran and Sunnah, and He has always been as such.” 

28 A Muwahhid is an Islamic Monotheist who believes in and practices the 
Tawhid of Allah in His Rubabiyyah (Lordship), Ulihiyyah (Divinity or Worship) 
and His Asma was-Sifat (Names and Attributes). This saying of the Jahmiyyah 
shows how they declare takfir upon the people of Sunnah due to believing that 
they have committed shirk in tasbih (comparing the Creator with the creation) 
when they described Allah with His Attributes. 
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So we said: "We say that Allah was and there was nothing (along with 
Him). But when we say that Allah verily was with all of His Attributes, 
are we then not (merely) describing one ilah (deity) along with all of His 
Attributes (i.e. one described entity)?" 
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And we give them an example of this, so we say: "Inform us about 
this palm tree. Does it not have a trunk, branches, fibers, fronds, leaves 
and pith? And its name is the name of one thing, while it was named a 
palm tree with all of its attributes (included in the name). Likewise is 
Allah, and He has the highest description (in degree) with all of His 
Attributes (He is) One ilah. We do not say that He at some point in time 
was without power until He created power for Himself. The one who has 
no power he is incapable. And we do not say that He was at a point in 
time not knowing until He created knowledge for Himself and then He 
knew. And the one who does not know he is ignorant. Rather we say that 
Allah was Knowing and Powerful. Not when nor how. Verily did Allah 
name a man a kafir whose name was Al-Walid ibn Al-Mughirah Al- 
Makhzümi1, when He said: 
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"Leave me (to deal) with the one whom I have created alone."2? 
(Al-Muddaththir 74:11) 
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This person whom Allah called ‘alone’ verily had two eyes, two 
ears, a tongue, two lips, two hands, two feet and many limbs. So 
Allah verily called him ‘alone’ with all of his attributes. Likewise 
is Allah - and He has the highest description - He with all of His 
Attributes is One ilah. 


29 The word ‘alone’ in this verse refers to Al-Walid ibn Al-Mughirah and not to 
Allah the Exalted. Mujahid — rahimahullah — said in his tafsir of the verse: 

As J; Ju haa cad iag aile 
“I created him alone, he did not have wealth or children with him.” (Tafsir At-Tabar1) 
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The clarification of what the Jahmiyyah 
rejected of Allah being on the Throne 


— 
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We said: “Why do you reject that Allāh is upon the Throne when Allāh 
verily said: 


E SE ux de 38 » 
“Ar-Rahman, upon the Throne He istawa (rose).” (Ta-Ha 20:5) 
Js 
And He said: 
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"He created the heavens and the earth in six days and then He 
istawa (rose) upon the Throne.” (Al-A’raf 7:54)” 
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So they said: “He is below the seventh earth just like He is upon the 
Throne. So He is upon the Throne, in the heavens, in the earth and in 


every place. No place is free from Him (being present), and He is not in 
one place without (being in) another (at the same time).” 


And they recited a verse from the Quran: 
4 o5 às e à d 585 > 


“And He is Allah in the heavens and the earth.” (Al-An’am 6:3) 
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So we said: "Verily the Muslims know of many places in which there is 
nothing of the Greatness of the Lord." So they said: "Which place?" 
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So we said: “In your bodies, your body parts, the bodyparts of the pigs, 
unwanted things and the places of filth in which there is nothing of the 
Greatness of the Lord.” And He has verily informed us that He is in 
the heaven. So He said: 
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“Do you feel secure that the One who is in the heaven will not 
cause the earth to swallow you up as it quakes violently? Or do 
you feel secure that the One who is in the heaven will not send 

upon you a storm?” (Al-Mulk 67:16-17) 


-Jú 
And He said: 
ERE Si ias ily 
”To Him the good word ascends.” (Fātir 35:10) 
-Jú 


And He said: 
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“I will verily take you and raise you to Me.” (Alu ‘Imran 3:55) 
Js 
And He said: 
sd dil G35 y 
“Rather Allah raised him (i.e. ‘Isa) to Himself.” (An-Nisa 4:158) 
Js 
And He said: 
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"To Him belongs whoever is in the heavens and on earth. And 
whoever is with Him.” (Al-Anbiya 21:19) 


-Jú 
And He said: 
4c) or E569 p 
"They fear their Lord from above them." (An-Nahl 16:50) 
: ds 


And He said: 
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"Dhil-Ma'arij (The Owner of aboveness and abundant blessings)." 
(Al-Ma’arij 70:3) 


: ds 
And He said: 
g ke ó% Zall 38; b 
"And He is the Irresistible above His slaves." (Al-An'àm 6:18) 
: ds 
And He said: 
4 caedi ag 5&5 
"And He is the Most High the Great." (Al-Baqarah 2:255) 
ió ge h jai aida di aii peA S Sess utet a S Go hi xe 1g 
So this is the information of Allah. He informed us that He is in 


the heaven. And we found that everything below Him is 
criticized. Allah — jalla thanauhu — says: 
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"Verily the hypocrites are in the lowest depth of Hellfire." 
(An-Nisà 4:145) 
[And He said:] 
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"And those who disbelieved will say: 'Our Lord, show us those 
who lead us astray among the jinn and mankind, so we may 
make them below our feet in order for them to be among the 
lowest." (Fussilat 41:29) 


2 ndis 9 em di us: R$ EARS puis WEG OU. cou Of GAs aif Fes i; 
ié e- di 5$ ats ly ely OK 


We said to them: “Do you not know that Iblīs was in his place and the 
shayātīn (devils) were in their place, and that Allāh would not gather 
Himself and Iblīs in one place?” 


And verily the meaning of His Words: 
4 o5 Y 35 eg a An SS 
“And He is Allah in the heavens and on earth." (Al-An'àm 6:3) 
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He says that He is the ilah of those who are in the heavens and the 
ilah of those who are on earth. And He is upon the Throne. His 
knowledge encompasses everything what is besides the Throne. 
No place is free from the Knowledge of Allah (i.e. that He is 
knowledgeable about it and what is in it), nor is the Knowledge of 
Allah in one place without being in another (at the same time). 
And therefore His words: 
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“In order for you to know that Allāh is capable of all things, and 
that Allāh verily encompasses everything in (His) knowledge.” 
(At-Talāq 65:12) 
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What to learn from this is, that if a man had a vessel of pure glass 
in his hands, and in it is a pure drink, then the sight of the son of 
Adam (i.e. the human) would encompass the vessel without the 
son of Adam (actually) being in the vessel. So Allah — and He has 
the highest description — verily encompasses all of His creation 
without Him being in anything of His creation. 


And another mark is that if a man would build a dwelling place 
with all of its establishments and then locked its door and exited 
from it, then it would not be hidden for the son of Adam how 
many homes there is in his dwelling place and how big each 
home is without the owner of the dwelling place being inside of 
the dwelling place. 


So Allah - and He has the highest description - verily 
encompasses all of His creation and He knows how it is and what 
it is without Him being in anything of what He created. 


133 


Ir 7 


ái J o» eet edis s ots 
BE SF be OI > 
4 eU 58 JL CE s eus s] 


The clarification of what the Jahmiyyah 
misinterpreted of the words of Allah: 


“There is no Najwa (secret counsel) of three 
except that He is the fourth of them, 
nor five except that He is the sixth of them.” 
(Al-Mujadilah 58:7) 


IL. aM 
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They said: "Verily Allah is with us and in us." 


So we said: "Allah — jalla thanauhu — says: 
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“Do you not see that Allah knows what is in the heavens and 
what is on earth?” (Al-Mujadilah 58:7) 
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Then He said: “There is no Najwa of three except that He is the 
fourth of them", i.e. by His Knowledge. “Nor five except that 
He", iie. by His Knowledge, "Is the sixth of them." This (all) 
means by His Knowledge regarding them (i.e. what they are 
doing, saying, plotting etc.). “No matter where they are. Then He 
will inform them on the Day of Resurrection about what they 
did. Verily Allah is All-Knowing about everything." (Al- 
Mujadilah 58:7 He began the verse with (mentioning) His 
Knowledge and He ended the verse by (mentioning) His 
Knowledge. 
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And it is said to the jahmi: “Verily Allah, if He was with us with the 
Greatness of His Self”, then say to him: “Would Allah then forgive you 
in what is between Him and His creation?” 
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Then if he says ‘Yes’, then he has verily claimed that Allah is 


separated from His creation. And if he says no then he commits 
kufr.© 
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And if you want to know that the jahmi is lying about Allah when 
he is claiming that Allah is everywhere, and that He is not in one 
place without (also) being in another place (at the same time), 
then say to him: “Did Allah not exist and there was nothing along with 
him?” 


Then he will say: “Yes.” 
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30 If the jahmi acknowledges that Allah will forgive the sins and wrongdoings 
which the slave has committed to his Lord, then he has automatically 
acknowledged the ‘between’ that exists between them, and thereby the 
separation and difference between the slave and His Lord. So Allah is not in His 
slave, rather there is a Forgiver and one who is forgiven, and thus the jahmi is 
forced to leave his saying that the Dhat (Being) of Allah is inside and with the 
slave. And this is a very strong argument and refutation by Imam Ahmad 
rahimahullahu ta’ala. And if the jahmi says no and thereby rejects that Allah 
forgives what is between Him and His slave, then he commits kufr due to the 
words of Allah: 

6 Gyles ABS J E als Sn Rel p Ea Jot e585 ea SS be el jks 
“He (Allah) will forgive you of your sins and respite you to an appointed term. 
Verily, the term of Allah when it comes, cannot be delayed, if only you knew.” 

(Nth 71:4) 
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Then say to him: "When He created something, did He then create it 


inside Himself or outside of Himself?" And then he is lead to three 
answers where he must say one of them. 


If he claims that Allah created the creation inside Himself then he 
commits kufr, due to claiming that the jinn, mankind and the 
shayatin are in His Self. 


And if he says that He created them outside of Him Self and then 
entered into them, then this is also kufr when he claims that He 
entered into every place and unwanted dirt and rotten (things). 
And if he says that He created them outside of Himself and did 
not enter into them then he has retracted his saying completely. 
And this (last of the three) is the opinion of Ahlus-Sunnah. 
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And if you want to know that the jahmi does not acknowledge the 
Knowledge of Allah, then say to him: “Allah says: 
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“And they can never encompass anything from His Knowledge.” 
(Al-Baqarah 2:255) 


: dés 
And He said: 
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“But Allah testifies to what He has sent down to you. He has sent 
it down with His Knowledge.” (An-Nisa 4:166) 


: Qs 
And He said: 


dl 
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"If they don't answer to you, then know that it (i.e. the Quran) 
verily was sent down with the Knowledge of Allah.” (Htd 11:14) 


And He said: 
tales YY OEE SS be Le Us anl e o5 e UE Y 


“No fruit comes out of its covering nor does any female conceive 
or give birth except with His Knowledge.” (Fussilat 41:47)” 
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Then it is said to him: “Do you acknowledge the Knowledge of Allah 


which He made you stop at (and ponder over) with the signs and 
evidences, or not?” 


PITMET. 


Then if he says: ‘He has no knowledge’, he commits kufr. 
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And if he says that the Knowledge of Allah is muhdath then he 


commits kufr due to claiming that at some point of time Allah did 
not know until He brought knowledge into being for Himself. 


And if he says that Allah has knowledge and it is not created nor 
brought into being, then he has retracted all of his opinions and 
said (the same as) the opinion of Ahlus-Sunnah. 
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The clarification of what Allah mentioned 
in the Quran: "And He is with you." 
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And this is from several angles: 
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Allah — jalla thanauhu — said to Musa: 
(2 al 
“Tam verily with you both (i.e. Musa and Harun).” (Ta-Ha 20:46) 
He says: (With you) in repelling (the harm) from the both of you. 
:Jés 
And He said: 
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“The second of two when they were in the cave, when he said to 
his companion: ‘Do not grieve, verily Allah is with us.”” (At- 
Tawbah 9:40) 


He said: (With us) in repelling (the harm) from us. 
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And He said: 
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“How often have a small group overcome a big group by the 
permission of Allāh. And Allāh is with those who are patient.” 
(Al-Baqarah 2:249) 


ee de gi padl g dohi 
He says: (With them) in the support of them over their enemy. 
:diés 
And He said: 
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"So do not become weak nor call towards peace while you have 
the upper hand. And Allah is with you.” (Muhammad 47:35) 


(With you) in the support of you over your enemy. 
: dés 
And He said: 


^ 
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"But they cannot hide from Allah, and He is with them.” 
(An-Nisa 4:108) 
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He says: (With them) in His Knowledge regarding them. 
:diés 
And He said: 
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"Then when the two groups saw each other the companions of 
Musa said: ‘We will verily be overtaken.’ He (Misa) said: 
‘Certainly not. Verily My Lord is with me and He will guide me.” 
(Ash-Shu’ara 26:61-62) 


Oye dé odi a ois 
He says: (With me) in the help against Fir'awn. 
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So when the argument overcame the jahmi in what he claimed 
against Allah (regarding) Him being with His creation, he said: 
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“He is in everything without touching it and without being separated 
from it." 


So we said: “If He is not separated from it, is He then not touching it?” 
He said: “No.” 


So we said: “How can He then be in everything without touching it or 
being separated from it?” 


Then he will not be able to answer, so he will say: “Without kayf’! 
(conditioning)." And he tries to deceive the ignorant of the people 
with this word and distort (the truth) for them. 
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So we said: "On the Day of Resurrection, will He then not (according 
to you) be in Paradise, in Hellfire, on the Throne and in the air?"? He 
said: “Yes, verily.” So we said: “Then where will Allah (actually) be?” 
So he said: “He will be in everything just like He was when He was in 
everything in dunya.” 


51 When the jahmi was unable to answer he tried to hide behind the terminology 
of Ahlus-Sunnah who says: “We believe in and accept the apparent meaning of the 
Attributes of Allah without kayf (conditioning).” This means: Without asking for or 
describing the condition of the apparent meaning of the Attribute. The jahmi here 
has indulged in philosophy and made up his own description and belief based 
upon his lust and desires and then when being unable to get out of the hole he 
has dug for himself he tries to deceive the ignorant by saying: “Without kayf”, 
which relieves him of having to explain his own philosophy which he is not able 
to explain. We seek refuge with Allāh from stupidity and humiliation in the 
religion. 

?? This question should be understood as: “On the day of Resurrection, when we 
know that Allāh will be on the Throne and He will be present to hold the slaves to 
account, then how can it be possible for you that some of Him is on the Throne, some of 
Him in Paradise, some of Him in Hellfire, some of Him in the air etc.?" 
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So we said: "Verily in your madhhab then verily that of Allah which is 
upon the Throne then it is upon the Throne, and that from Allah which 
is in Paradise then it is in Paradise, and that from Allah which is in 
Hellfire then it is in Hellfire and that from Allah which is in the air then 
it is in the air." 


And by that their lie against Allah — jalla thanauhu — becomes clear. 
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And the Jahmiyyah (also) claimed that ‘Allah’ — jalla thanauhu — in 
the Quran is a created name. So we said: “Before He created this 
name (i.e. Allah) what was His name?" 


They said: “He did not have any name (before that).” 


So we said: “And likewise before He created the knowledge, was He 
then ignorant until He created the knowledge for Himself? And He 
didn’t have any light until He created light for Himself? And He didn’t 
have any power until He created power for Himself?” 
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Then this khabith (wicked, evil, dirty person) will know that Allah 
has exposed him and disclosed his fault when he claimed that 
Allah — jalla thanauhu — in the Quran is a created name. 
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And we said to the Jahmiyyah: "If a man swore by Allah — besides 
Whom there is no-one worthy of worship — while lying then (according 
to you) he does not commit a sin because he is swearing by something 
created and he is not swearing by the Creator." So Allah (also) 
exposed him in this (issue). 
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And we say to him: "Is it not true that the Prophet (sallAllahu 'alayhi 
wa sallam), Abu Bakr, ‘Umar, ‘Uthman, ‘Alt, the khulafa after them and 
the leaders and judges (all) would make the people swear by Allah besides 
Whom there is no-one worthy of worship? Then (according to you) they 
would be wrong in their madhhab. Rather the Prophet (sallAllahu 
‘alayhi wa sallam) and those after them should have sworn by ‘the One 
Whose name is Allah’. And if they wanted to say ‘La ilaha illa Allah 
(there is no-one worthy of worship besides Allah) they should say ‘There 
is no-one worthy of worship besides the One Who created Allah’. Or else 
their Tawhid would not be correct.” So Allah exposed him in what he 
claimed of lies about Allah. 
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Rather we say: Verily Allah He is Allah. Allah is not (merely) a 
(created) name. 


"(According to you) the Names (of Allah) is something other than Allah, 
because Allah if He does not speak then with what did He create the 
creation? " 


They said: "Does it exist from Allah that He created the creation with 
His Word and His Speech? And when He said: 
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"Verily Our Word to something when We want it (to occur or be) 
is that We say to it ‘Be’ and then it is.” (An-Nahl 16:40)” 
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They said: “Verily the meaning of: “Verily Our Word to something 
when We want it", is (that If Allah wants something to exist then) it 
exists." 


za t 


We said: ”Then why do you hide (the part of the verse saying): “Is that 
We say to it.”?” 
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So they said: "Verily everything in the Quran has its meanings (i.e. is 
interpreted with a meaning). And Allah said just like the saying of the 
Arabs (such as): ‘The wall said’ and ‘The palm tree said and then it fell’. 
So the Jahmiyyah are not saying anything (new coming from us). ^? 
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We said: "Do you state your opinion based upon this?’ 


They said: "Yes." 
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So we said: "With what did He create the creation if Allah according to 
your madhhab does not speak?" They said: "With His Power." 


So we said: "Is it (i.e. His Power) something?" They said: "Yes." 


So we said: "Is His Power included in the created things?" They said: 
“Yes.” 


33 The Jahmiyyah are saying: Everything in the Qurān is interpreted with a 
meaning. And the meaning of ‘Allah said’ is that ‘Allah created’. And the 
evidence for this is the example of the saying of the Arabs: ‘The wall said’ and 
‘the palm-tree said’, while both the wall and the palm-tree in reality are not 
saying anything. So the meaning of ‘Allah said’ is not that Allah spoke or is 
speaking, rather the meaning of it is like the saying of the Arabs ‘The wall said’ 
and ‘the palm-tree said’. And their saying: ‘then it (ie. the palm-tree) fell’ is 
ascribing the deed of falling to it while it in reality is not doing anything. So 
despite of both the wall and the palm-tree being inanimate the Arabs would still 
ascribe to them words and deeds. 

34 Imam Ahmad is asking them: Did you base your opinion upon an analogy 
between Allah and a wall and a palm-tree? 
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So we said: "It is as if (according to you) He created a creation with a 
creation. And you have opposed the Quran and disagreed with it, when 
Allah said: 


gÁ KAY 
“(He is) the Creator of everything.” (Al-An’am 6:102) 
Jibs le Ba Gab 
So Allah informed us that He (Himself) creates. And He said: 
qb BE ME be o> 
“Is there any other creator than Allah?” (Fatir 35:3) 


So there is no-one other than Him who creates, while you claim that 
someone (or something) other than Him created the creation.” 


eS e nda cá ue dn ds 


So far Exalted is Allah above what the Jahmiyyah have said. 


149 


d, OTSA Oi Rag cesi u ou 
Ea i euet e 
The clarification of what the Jahmiyyah 


claimed regarding the Quran being created 
based upon the ahadith which were narrated 


IL A 
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Joi t abs ope is Leto ld oth oU sie 9 ed OTH S uod se aus 


expte Mi s 15 to SE STH St eS es y jig i a ató óG 


They said: “The (following) hadith was narrated: “Verily the Quran 
will come on the Day of Resurrection as a pale young man. Then 
he will go to his owner (i.e. the one who recited) and say: ‘Do you 
recognize me?’ So he will say: ‘Who are you?’ So he will say: ‘I 
am the Quran. I made you thirsty in the day and made you stay 
up late at night.'"5" 


He (i.e. the jahmi) said: “So Allah will bring it (i.e. the Quran) and it 
will say: ‘O Lord’.” 


So based upon these ahadith they claimed that the Quran is 
created. 


t Sf osi NE dés I MS "he do qt 2B" TS ys ee Te Ws AY A ab ds 
4 ZG A PETI 2 erat Bo ae PER 2a44n9* 5$, Ze 
I8 ds tué Ai ple SN ose i) SU GS ES cas Y) Ak S Ai ai sa o A 


Je di die t» 


So we said to them: “The Quran will not come except with the 
meaning which verily was narrated: Whoever recites (the Surah): “Qul 
HwwAllahu Ahad"?6, then he will have such and such (reward). Do 
you not see that the one who rectites: "Qul HuwAllahu Ahad", then 
nothing will come to him except the reward of reciting it. Because we 
recite the Quran, and it is (the reward for it) that says: 'O Lord'. Because 


35 Narrated by Ahmad (5/348, 352, 361), Ibn Majah (no. 3781), and Ad-Darimi a 
similar narration (no. 3394). Its chain is sahih and its narrators are trustworthy. 
56 Surah Al-Ikhlas, the 112 chapter in the Quran. 
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the Speech of Allah does not come, nor does it change from one form into 
another (i.e. into a young man as mentioned in the hadith)." 


"65 6 opi oé tA Å "E Sted Bf" gas IE 


Verily the meaning of ‘That the Quran will come’ is verily that the 
reward of (reciting) the Quran will come (and say): ‘O Lord’. 
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JU l 


4 32315 29 y ó J ia iih cd u bG 


The clarification of what the Jahmiyyah 
misinterpreted of the Words of Allāh: 
“He is the First and the Last.” 
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Me Ys oeil s ug uis DG ala dx i AS yids 1 Sead al S a ah Of sess 
«Ee s Doe Vy tie Ye Sig s OG Ns 


fas is Ve Vcl Lot uf lei gh dS Y A ua Un Of Muta 


So they claimed that Allah was before the creation, and they 
spoke the truth in that. Then they (also) said that He will be the 
Last One after the creation, so nothing will remain. No earth, no 
Paradise, no Hellfire, no reward or punishment, no Throne and no 
Footstool. 


And they claimed that nothing could exist along with Allah. He is 
the Last One as He was (the First One before the creation). So they 
misguided many people by this. 


dU Là Ga ess xa e tin Gc uds 


And we say: Allah has informed us about the Paradise and its 
people remaining in it (forever), when He said: 


“In it are everlasting delights." (At-Tawbah 9:21) 


seis Y ais QUIS us LAST Sis Wu ua suus ids zai dds Jo JE SB 


NN 


So when He - jalla Wajhahu*' — said: “Everlasting.” And He said: 
“They will remain therein forever.” (At-Tawbah 9:22), and He 
said: “Its food is eternal.” (Ar-Ra’d 13:35). So when Allah said 
‘eternal’ then it will never be cut off (or come to an end). 


37 Jalla Wajhahu can be translated as: Majestic is His Face. 
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: ds 
And He said: 
4 SS Ee RAUS 


"And they will never be driven out from it." (Al-Hijr 15:48) 


: Js 
And He said: 
€ 683s e te b» 
"And verily the Hereafter is the everlasting home." 
(Ghafir 40:39) 
Js 


And He said: 
€ 65i E ota al GSN GL > 


“Verily, the home of the Hereafter, that is verily the real life (i.e. 
the eternal life that will never end), if they only knew.” 
(Al-Ankabüt 29:64) 


: ds 


And He said: 


155 


gafas ssu y 
“They will abide therein forever.” (Al-Kahf 18:3) 
:Jú; 
And He said: 
KONE Ga th NAS 6 245 6i sius > 


“And as for those whose faces will become white then they will 
be in the Mercy of Allāh. They will remain therein forever.” 
(Alu 'Imràn 3:107) 


dés 
And He said: 
4 fea Vj EEO eS HSE > 


“And abundant fruits. Their (season) is not cut off, nor are they 
forbidden.” (Al-Wagi'ah 56:32-33) 


eS DÀ a dis 
And the examples of this in the Quran are many. 


And He mentioned the inhabitants of Hellfire and said: 
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$$-5 


E da cie XR s Mt edle sax > 


"They will not be brought to an end so they will die, nor will its 
punishment be lightened for them." (Fatir 35:36) 


: ds 

And He said: 

£45 Via M 
“They lost hope in My Mercy.” (Al-‘Ankabut 29:23) 

ids 

And He said: 

4335, d cals Vp 
“Allah will not show them any mercy." (Al-A'raf 7:49) 

Js 


And He said: 
6 5S vi 1646 ats ue aka dl 4885 > 


“And they called out: ‘O Malik (Keeper of Hellfire), Let your Lord 
make an end of us. He will say: ‘Verily you shall abide forever.” 
(Az-Zukhruf 43:77) 
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: Js 
And He said: 
g oat yo Ii Who pl sel ue oz y 


"It is the same (result) for us whether we rage or we are patient, 
(no matter what) there is no refuge for us.” (Ibrahim 14:21) 


: Jibs 
And He said: 


"E: 
| 


4 SJ S eS OU ea ele p 


"They will remain therein forever. They are the worst of 
creatures." (Al-Bayyinah 98:6) 


dés 
And He said: 
(Bab ISL heli GL aes Sp 


“Every time their skins are completely burned off We will 
exchange them with other skins.” (An-Nisa 4:56) 


Js 


And He said: 
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4 Ga hisi aE Se Ge | SSH SIL SHI ES > 


“Every time they seek to get away out from it, from anguish, 
they are returned back in it.” (Al-Hajj 22:22) 


: Js 
And He said: 
(sg de > 
“It will verily be closed over them.” (Al-Humazah 104:8) 
SÉ DÀ a dis 
And the examples of this in the Quran are many. 


BY eai Vy Aig WG Capa hy tg GL a type WRT SY e 636 X25 ule sus ls 

Ag Vy Ces 9G cade dt aa si 
As for the heaven and the earth then they will verily be 
annihilated, because their inhabitants have gone to (either) 
Paradise or Hellfire. As for the Throne then it will not be 
annihilated nor will it disappear because it is the roof of Paradise 


and Allah is upon it, so it will not be destroyed nor will it 
disappear. 


As for His words: 
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i| Ans ust Fp 
"Everything will perish except His Face." (Al-Qasas 28:88) 
jit di Sf sus 
And (the interpretation of) that is that Allah revealed (the words): 
qukuy 


“Everything which is on it (i.e. earth) will perish.” 
(Ar-Rahmān 55:26) 


A i od at se s i da 86 ki o lbs 65S sah alls Ki Cle 
Se Iai fe Vo OF iasa Y -ig ga "Oda" og s, pe DE OUS cost ua 
pl Bus 


The angels said: "The inhabitants of the earth will be destroyed’, 
and they themselves hoped to remain (alive). So Allah revealed a 
verse in which He informed that the inhabitants of the heavens 
and the earth will (all) die. So He said: “Everything” of the living 
beings “will perish” — this means die — “except His Face." (This 
means) that He is Alive and does not die. So they became certain 
at this point that they will die. 


j&- 4 Jii ye ght ds UG A RY qa SE Visi ie ial Gli; 
MS 


And we said to the Jahmiyyah, when they claimed that Allah is 
everywhere and that no place is free from Him (being present): 
“Inform us about the words of Allah jalla thanauhu: 
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ác 


4 ed 55 2 ub» 


"So when his Lord appeared to the mountain." (Al-A'raf 7:143) 


- di 85s cad gh eed dee 38 Sod Gp Gf ea BE Sl tes a OE M ell gend 
OS J 35 355 Fes LA hig cad oS S d aui uis uu ue tis ae 


Why did He appear to the mountain when He was (already) in it — 
according to their claim — because if He was in it as you claim then He 
would not appear to something which He is in. Rather Allah — jalla 
thanauhu — is upon the Throne and He appeared to a thing in which He 
is not. And the mountain saw something which it had not seen before." 


And we said to Jahm: “Is Allah light?” So he said: “All of Him is 


light.” So we said: “Allah says: 


4 


g 5 "m 5 cit > 


“And the earth will shine by the Light of its Lord.” (Az-Zumar 
39:69) 
YB Ss hp 05 JF a di DE ue Ge CYST UL agg OOF a fo da zu is 
de 5 ee de us . Po £d Sf elus po aa s all ood te laid e oat 
v us adi 


So Allah — jalla thanauhu — verily informed that He has light." 


So we said: "Inform us, when you claimed that Allah is everywhere and 
that He is light, then why does the dark house not light up from the light 
(of Allah) which is in it, if you claim that Allah is everywhere? And how 
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come the lamp when it is entered into the house it lights up (what is in 
the house)?" 


(dub A Jb IS Ls ns id 


At that point their lie about Allah ta’ala becomes clear for the 
people. 


O53 hs ubi sis js citta Cu tue gi Jii GERR RLT 


(bs ed 2g ORI Goo Sis telly eles 


So may Allah show mercy to the one who fulfills his duty to Allah 
and returns from opinions that contradict the Book and the 
Sunnah, and (instead) holds the opinion of the scholars — and that 
is the opinion of the Muhajirin and the Ansar — and leaves the 
religion of the Shaytan and the religion of Jahm and his sect. 


«a ei d] ott gb canis eins dis A12 Gare e ti dos codai oy á udg 
Jes put ges 


. oU st 


And all praise is due to Allah the Lord of all the worlds. And may 
the peace and abundant blessings of Allah be upon our leader 
Muhammad, his family, his companions and those who followed 
them in goodness until the Day of Recompense. 


End of the Book. 


162 


